
FAZENDA CUNHA BUENO

Informacao de Sonia ( amiga de Ugo – Orkut)
sonia_maria2004@yahoo.com.br

Oi Juliana,

O Distrito de Santa Eudóxia, é a antiga fazenda dos Cunha Bueno e Eudóxia era o nome 
da mulher dele, que se não me engano, morreu assassinada por uma escrava. Foi a 
Fundação Pró-Memória de São Carlos que me permitiu encontrar uma parte dos meus 
antepassados na Itália, e com isso o Uginho na internet...risos...
Vc pode escrever para a Fundação pedindo informações se quiser. Entre no site 
www.saocarlos.sp.gov.br e vai encontrar o e-mail deles.
Espero que quando vier à São Carlos a gente possa se conhecer.
Beijão... 

Oi Juliana...tem coisas que não acontecem por acaso...a família de minha mãe é de Água 
Vermelha, ela nasceu lá. Meu avô era português do Funchal, e lá construiu quando se chegava
ao local a primeira casa da R. Bela Cintra. Hoje ela pertence a uma prima minha. Inlusive 
neste domingo estive lá, dando uma volta na Festa do Milho. Eu acho que tinha uma fazenda 
Boa Esperança aqui, mas ainda não sei onde fica.

Olha o que achei num almanaque:
Fazenda Boa Esperança - situada no Ararahy de propriedade de Francisco Arruda Machado - 
44.000 pés de café em 1916.
Não tenho certeza, mas acho que Ararahy é a região entre Santa Eudóxia e a atual estrada de 
Descalvado. 
Assim que achar mais coisa, mando. Beijão...eu adoro descobrir coisas...é minha paixão 
pesquisar...

http://dommineiro.vilabol.uol.com.br/receitas.htm

NOSSA HISTÓRIA - José Augusto Pereira

História de Santa Eudóxia 

 Resumo especial 
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Considerado como o maior distrito rural do interior, Santa Eudóxia que fica há 28 quilômetros do 
centro de São Carlos, possui 331 Km2. de área territorial. 

Localizado no setor zero do município, iniciando na antiga estação da Babilônia, seguindo as 
margens da Bacia do rio Mogi Guaçu, possui rios, ribeirões e córregos como: Quilombo, das 
Araras, Pântano, Cabaceiras, Água Branca, Cachoeira, Guariroba, dos Negros, e Itararé. A 
região faz divisa territorial com as seguintes cidades: Ibaté; Araraquara; Santa Lucia; Américo 
Brasilense; Rincão; Santa Rita do Passa Quatro; Descalvado e Luiz Antonio. 

O distrito de Santa Eudóxia pertenceu ao Sertão de Araraquara, até 1857; foi levado a Distrito de
Paz em 25 de Dezembro de 1892; Distrito Policial em 1899 e, no dia 22 de Novembro de 1912, 
através da lei municipal 1.331, foi levado a Distrito de Santa Eudóxia, pertencendo ao município 
de São Carlos.  

  

 Sua História começa em 1721, onde relembramos a saga dos 
índios Kaingang da Aldeia do Itararé e dos escravos foragidos 
no Quilombo do Rio Quilombo. O primeiro homem branco 
que habitou essas bandas foi Pedro José Neto (1760-1817), que
legalizou oficialmente a região, que recebeu o nome de 
Sesmaria do Quilombo- 1804. 

Ao lado do córrego do Itararé, Pedro José Neto, com índios, 
escravos foragidos e brancos, construiu o primeiro 
povoado. Para receber o registro de posse da terra surge em 
1806 à construção da primeira capela de São Carlos, em 
louvor ao santo que deu o nome ao pequeno arraial de “São 
Sebastião do Quilombo”.

  

Visconde da Cunha Bueno, compra a Sesmaria do Quilombo e forma o maior latifúndio das 
Américas fazenda Santa Eudóxia (1874-1918). Que produz mais de dois milhões de arrobas do 



famoso “Café Santa Eudóxia”, o preferido da rainha Vitória da Inglaterra, que por 18 anos 
alcançou os primeiros lugares na Bolsa de Café de Londres (1881-1898). 

, Eudóxia Teixeira Nogueira de Oliveira (1836-1867), esposa do Visconde da Cunha Bueno foi 
assassinada por uma escrava. Em homenagem a santa de proteção da senhora Cunha Bueno, a
vila de São Sebastião do Quilombo, recebeu o nome de Santa Eudóxia do Quilombo. 

  

  

  

  IGREJA MATRIZ - Em 1881, quando aconteceu a primeira colheita de café, a população da 
fazenda Santa Eudóxia, era 700 pessoas a maioria escravos. Já em 1889, o numero de 
habitantes a maioria imigrantes subiu para cinco mil pessoas, que alem de cultivar a terra, 
movimentavam serraria, olaria, farmácia, fabrica de troles, hospital, hotel, barbearia, casa de 
fiar, fabricas de calçados, cerveja e comercio.  Para agradecer os padroeiros: São Sebastião e 
Santa Mártir Eudóxia e para proteger e abençoar os imigrantes que povoaram a região. Nas 
terras doadas por Visconde da Cunha Bueno, levanta a construção da Igreja Matriz de Santa 
Mártir Eudóxia - 1898. 

  



  

(Pintura da Rua do Comercio –Sta. Eudóxia). 

RUA DO COMERCIO – No triênio 1894, 95 e 96, um surto de febre 

amarela invadiu a cidade de São Carlos. A doença ceifou milhares de vidas deixando a 
população apavorada. Como a febre nunca chegou em Santa Eudóxia, a região ficou conhecida 
como um lugar de muita saúde e prosperidade. Com isso, milhares de moradores da cidade 
transferiram residências para o distrito. No grande latifúndio da fazenda Santa Eudóxia, já 
trabalhavam mais de cinco mil operários. Uma imensa colônia com residências dos dois lados da
estrada enfeitavam os 5 km que separava o distrito da grande fazenda. Na rua do Comercio 
havia centenas de indústrias e casas com construções que possuíam portas e batentes de 
grossas madeiras. À frente das residências havia cimalhas e testas de molduras em alto relevo 
que retratavam a arquitetura da época. Por aqui moravam colonos, empresários, agricultores, 
farmacêuticos, dentistas, médicos, advogados e outras profissões liberais. 

  

  

População em frente o Hotel Piemontense 1898

  

PRIMEIRA GRANDE FESTA - Para a primeira grande festa 
dos padroeiros, centenas de visitantes hospedavam no Hotel Piemontense da família italiana 
Baptista Terruggi. Como uma moderna montadora de veículos, a Indústria de Carruagem Attilio 
Sassi não parava de produzir carroças, carroções, carruagem e troles, meio de transporte 
moderno da época. A fábrica de bengala, chapéu de pelica e confecções de Elias Jorge, 
funcionava a todo vapor para suprir a demanda dos produtos mais usados na festa. O mesmo 
acontecia com as fábricas de calçados de Antonio Miccuci e Antonio Cesarini. Aumentava a 
produção da cerveja Burock, fabricada em Santa Eudóxia e conhecida em todo o estado de São 
Paulo. O conhecido Visconde da Cunha Bueno patrocinou uma grande festa quando mudou o 
nome do lugar para Santa Eudóxia do Quilombo. Uma imagem de Santa Mártir Eudóxia, coberta 
de ouro, segurando uma palma de diamantes foi enviada da Grécia a pedido da senhora 
Sebastiana Eudóxia da Cunha Bueno Ellis, (filha do Visconde e esposa do Senador Alfredo 
Ellis). Com concepção arquitetônica sugerida pelo Padre Roque Acafoglio, em terras doadas por 
Cunha Bueno uma nova igreja foi construída tendo como referencia a basílica de São Francisco 
de Assis, da Itália. Em maio de 1895, os felizes moradores para agradecer a graça recebida, 
organizaram a primeira festa em louvor a Santa Mártir Eudóxia e São Sebastião do Quilombo. 
Foi nesse clima festivo de fé, saúde e prosperidade que surgiu a primeira festa dos padroeiros, 
que pela 111a vez será comemorada em Santa Eudóxia. 

  

 111ª FESTA DOS PADROEIROS (2006) - Todo mês de Maio, milhares de pessoas visitarão 
Santa Eudóxia, para participarem da tradicional festa religiosa em louvor aos padroeiros.  A 
Comunidade católica da paróquia de Santa Eudóxia – São Carlos, espera receber mais de 20 mil
pessoas na tradicional festa que acontece no maior distrito rural do interior paulista. Uma intensa
programação organizada pelo padre Edson Shiramizu e uma comissão especial de festeiros 



comemoram nos dias 25, 26, 27 e 28 de Maio, a 111a, festa dos padroeiros: “Santa Mártir 
Eudóxia e São Sebastião do Quilombo”.

 No mês de Julho (dias 14-15-16),  acontece “Laranja com Açúcar” , a maior festa  Agroindustrial 
do município.

José Augusto Pereira – nossahistoria@maisinterior.com.br

  

Apoio: 

RESTAURANTE RURAL DOM MINEIRO 

Sábado, Domingo e Feriado das 11 às 17 horas = A Melhor Cozinha Mineira da Região. 

  

Sirva-se a Vontade no Fogão de Lenha: Leitoa Pururuca, Carneiro, Torresmo, Costela C-
Mandioca, Frango C-Quiabo, Escondidinho, Farofa de Carne, Saladas, Doces Caseiros, etc

 Apenas R$ 12,90 Por Pessoa Sem Balança! 

(Criança de 06 a 10 anos paga meia). 

Área Verde, Piscina p/criança, Pássaros, Peixe Ornamental, Mural Rainha do Quilombo e do
Café.

  

Estrada asfaltada até o local: Rua Rafael Ghianotti 44 – Centro de Santa Eudóxia – São Carlos

Fones: 16 - 3379 1177 – 9724 4200 e 3379 0222

dommineiro@bol.com.br = Site: http://dommineiro.vilabol.uol.com.br

http://dommineiro.vilabol.uol.com.br/
mailto:dommineiro@bol.com.br
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Livro:  Rainha do Quilombo e do Café

 

PORTAL SANTA EUDÓXIA

José Augusto Pereira 

“Tendo Pascoal Moreira Cabral, descoberto minas de ouro em Cuiabá (Mato Grosso do Norte),
resolveu o capitão general Rodrigo César de Menezes, da Capitania de São Paulo, mandar abrir
um caminho para a mina de Cuiabá.  A tarefa da abertura da grande picada, ficou por conta de

Luiz Pedroso de Barros, (Marques, Apontamentos Históricos da Província de São Paulo). No dia
cinco de Setembro de 1721, Luiz Pedroso e seus capangas, partiu da vila de Itu e, através dos

sertões das margens dos rios: Piracicaba, Tietê, Mogi Guaçú, Pardo e Rio Grande chegaram em
Cuiabá no ano de 1726”.  Era a chegada do homem branco o “Anhangá” (espírito maligno), que

com suas armas homicidas, na sombra de cristão, matavam ou escravizavam os índios
Kaingang das confederações dos Goianazes As sagradas arvore Figueira Branca e Araucária,

protetoras do Kaingang, de mãos dadas com outras humildes árvores foram derrubadas e
queimadas. O canto do maestro sabiá entristeceu... O de outros pássaros emudeceu. Vinham de

barco e pela margem do rio Mugi Guaçú, surgiam em todos os lugares, centenas de homens
brancos.A ordem era construir o estradão, mas eles gostavam de caçar e matar índios

selvagens.

ALDEIA DO ITARARÉ  1718 :   Os Kaingang fugindo desesperado caminharam pela
margem esquerda do rio Quilombo, por duas léguas, até chegarem a um pequeno córrego de
águas claras  e  cristalinas.  A  procura  de  um novo  exílio  e  com medo do branco,  os  índios
escalaram uma cachoeira de mais de vinte metros de altura. Ali havia grandes pedras de trilhas
profundas esculpidas através do conflito secular entre a água e a pedra. Local difícil (até hoje) de
ser escalado pelo homem civilizado. Surgia uma nova esperança de vida, de uma nova “Tecoha-
Anetetê Itararé”. Deram o nome à aldeia, a cachoeira e o córrego de “ITARARÉ”, que em sua
língua (Tupi guarani), quer dizer: “PEDRAS ESCAVADAS PELAS ÁGUAS. 

E foi assim... que surgiu o primeiro nome de Santa Eudóxia , ALDEIA DO ITARARÉ – Pedras
escavadas pelas águas. Hoje o bairro do Jardim Itararé, a Cachoeira do Itararé, o córrego do
Itararé e a fazenda Itararé são nomes da herança deixada pelos índios da raça Kaingang”.     

-QUILOMBO DE SANTA EUDÓXIA 1779-1888 

O  DESTINO...   de  milhares  de  negros  que  fugiam  dos  seus  donos  foi  à  formação  do
Quilombo do Mugi  Guaçú,  nas margens do córrego dos Negros e  do rio  Quilombo.  Não
sabemos a data precisa de quando iniciou a formação do Quilombo, mas conta à história que
o segundo maior Quilombo do estado paulista, é o Quilombo do Mugi Guaçú, que possuía
milhares de escravos foragidos. “Segundo Florestan Fernandes, no córrego dos Negros e rio
Quilombo, assinala a presença de” As Mãos e os Pés “(Pe Antonil) e se futuras pesquisa
confirmarem,  trata-se  de  um dos  maiores  núcleos  de  escravos  homiziado  existentes  na
historia do período colonial da região centro-sul do país”. 

http://dommineiro.vilabol.uol.com.br/contato1.htm


Ali  bem  pertinho  da  aldeia  indígena  do  Itararé,  os  quilombolas  construíram  mocambos

(cerca),  grupamentos de choupanas rústicas,  feita de pau-a-pique, cobertas de folhas de

indaiá ou sapé. Cada mocambo tinha seu chefe, sua própria organização e disciplina. Com

medo de voltarem para o mau trato do cativeiro, os escravos foragidos possuía um sistema

de defesa que incluía posto de vigia no meio da mata, armadilhas e caminhos camuflados

que interligavam todos os  mocambos.  Este  povo  Lundu,  Ovibundum,  Kongo  e  Imbagala

viveram muito tempo no Quilombo de Santa Eudóxia, A maioria dos escravos foragidos dos

estados de São Paulo,  Rio  de  Janeiro,  Minas  Gerais,  Paraná,  Mato  Grosso  e Goiás.  O

Quilombo do Mugi Guaçú chegou a possuir mais de três mil habitantes entre os quais havia

também  alguns  índios,  mulatos  e  até  branco  foragido  como  Pedro  José  Neto,  futuro

proprietário da Sesmaria do Quilombo. 

  

PEDRO JOSÉ NETO - 1784 

Pedro José Neto foi o primeiro homem branco, que por volta de 1784, se estabeleceu em
terras virgens de Santa Eudóxia, (Sesmaria do Quilombo-1784). Posse que aconteceu antes de
surgir Araraquara (Sesmaria do Ouro 1790); e São Carlos (Sesmaria do Monjolinho-1810); (e
Sesmaria do Pinhal demarcada em 1831), 

Descendente  de portugueses,  Neto  nasceu  em 1760,  na vila  de  Nossa  Senhora  da
Piedade de Inhomirim-(RJ). Com o ouro que conseguiu extrair nas montanhas de Minas Gerais,
Pedro José Neto, vindo de Barbacena - M. G. formou “fazenda de criar”, na Vila de Itu-SP, no
ano de 1782. 

Homem branco,  de certa  cultura  para  o  seu  tempo Pedro  José  Netto,  ocupava  posição  de
destaque na vila de Itu, onde por questões políticas, agrediu e feriu o capitão mor, Vicente da
Costa Taques Góis e Aranha, (pessoa importante do partido político imperial), fato que lhe valeu
processo, condenação e prisão a ser cumprida no “Degredo de Constituição, (Piracicaba)”. 

 “Os condenados ao Degredo de Constituição, eram embarcados na vila de Porto Feliz,
descia o rio Tietê ate a foz do rio Piracicaba. Como punição, eram abandonados no Sertão de
Constituição (Piracicaba), área infestada de índios selvagens e criminosos condenados”.

Pedro José Netto, fugiu do Sertão de Constituição, atravessou o rio Piracicaba e seguiu

a grande picada construída na margem de vários rios paulista. Quando chegou no rio Mogi

Guaçú, Neto subiu pelo rio Quilombo, e habitou-se em terras da região, onde pouco tempo

depois  surgiu  o  primeiro  vilarejo  da  região  de São Carlos  que  recebeu o  nome de  São



Sebastião do Quilombo. Exatamente onde se localiza a igreja de São Sebastião, a primeira

capela da  região (1806). 

  

  

SÃO SEBASTIÃO DO QUILOMBO 1806-1874 

As matas virgens da região de Santa Eudóxia rica em pesca e caça, atraia pessoas
como caixeiros,  viajante,  tropeiros  e  mascates  que  por  aqui  passavam e  acabava  morando
devido à beleza natural do lugar.  As procuras de terra boas para cultivar estes forasteiro se
misturavam com índios  e  negros  e  na  margem direita  do  córrego  do  Itararé  formaram um
pequeno vilarejo, crescivel com o tempo, onde deram o nome de São Sebastião do Quilombo. 

Em 1804 a Sesmaria do Quilombo, que abrangia a margem direita do rio Mogi Guaçú até
o rio das Araras (região de Santa Eudóxia), estava conhecida e famosa devido às madeiras de
lei existentes e o rico solo de “Terra Roxa”, própria para o plantio de todas as culturas existentes
na época.      Mineiros de Itajubá, Manoel Fabiano de Carvalho e Simplício da Cunha e seus
capangas, seguindo as ultimas pegadas dos índios Kaingang, invadiram e expulsaram os índios
da “Aldeia do Itararé”, que situava na Sesmaria do Quilombo, propriedade de Pedro José Netto,
registrada oficialmente em nome do seu procurador Manoel Joaquim de Amaral Gurgel, vigário
da vila de Piracicaba.

  No final de 1806 faleceu Fabiano de Carvalho, a  viúva dona Anacleta Ribeiro de Jesus
Carvalho, dividiu com os herdeiros a terra cultivada deixando a maior parte para os filhos José
Francisco Fabiano de Carvalho e Manoel Francisco Fabiano de Carvalho Filho.  Posteriormente
o herdeiro José Francisco, vendeu parte das terras para a senhora Francisquinha, viúva do Dr.
Zacarias.  Colonos foram chamados, escravos foram comprados e em volta da Casa da Sede,
de pau-a-pique, surgia um povoado crescivel com o tempo, entre senzalas, casas de colonos e
uma singela capela. 

Nas glebas adquiridas, cortadas pelos cursos das águas dos rios: Mogi Guaçú, Quilombo, Araras
e córrego Itararé, havia muita caça, áreas de plantio e pastagem naturais, cercadas de matas
virgens de muita madeira de lei, Noticias filtrada da corte e da capital da província, são trazidas
por tropeiros e carreiros, por mascates, viajantes, agregados e pequenos produtores, num lento
correio oral. Assim era Santa Eudóxia em 1806, (que surgir bem antes da cidade de São Carlos),
quando o pequeno vilarejo recebeu o nome de “São Sebastião do Quilombo”.  

  

  

FAZENDA SANTA EUDÓXIA – 1873-1918 

Em 1873, o tenente coronel  Francisco da Cunha Bueno, comprava as 55 léguas da
Sesmaria do Quilombo. Nas terras roxa e virgem da sesmaria, Cunha Bueno construiu uma
grande fazenda de café, que em homenagem a “Santa Mártir Eudóxia”, santa de devoção da sua
falecida esposa Eudóxia Teixeira Nogueira de Oliveira da Cunha Bueno 1836-1867 (assassinada
por uma escrava), deu o nome de “Fazenda Santa Eudóxia”. 



Em 1883, segundo o livro de registro, a fazenda já empregava mais de cinco mil trabalhadores, a
maioria imigrante que aqui vieram para trabalhar e resolveram morar na região de São Carlos. A
produção de café, açúcar, algodão, milho, leite, carne bovina e suína, tijolos e madeira era tão
grande que naquela  época  a fazenda ficou  conhecida  como o maior  latifúndio  agrícola  das
Américas. Cunha Bueno, com ajuda da farta mão-de-obra humana, despolpava e secava o café
a frio, despertando a preferência da Rainha Victória da Inglaterra, que divulgava para outros
países a qualidade e o sabor do Café Santa Eudóxia. 

Foi em 1883, que começou a subir na Bolsa de Café de Londres, as cotações do “Café
Santa Eudóxia”, daí em diante o nosso produto ocupou por 18 anos o primeiro lugar na bolsa, o
que transformou a Fazenda Santa Eudóxia no maior produtor de café do Brasil. O Café Sta.
Eudóxia  era  tão  conhecido  na  Europa,  que  no  tradicional  “Victory  Queem  Museum  of
London”,  existe uma sala especial,  (Saint Eudóxia Coffee and Room),  com objetos, fotos,
pinturas e textos que mostra o grande latifúndio da Cia Cunha Bueno & Ellis, proprietários da
fazenda Santa Eudóxia. 

  Hoje  a  fazenda  conhecida  como  (Fazenda  Grande),  está  situada  a  pouco  mais  de  dois
quilômetros  do  distrito  de Santa  Eudóxia.  No  grande casarão que  possui  mais  de sessenta
cômodos, mantém os móveis e a decoração dos Cunha Bueno e Ellis. A fazenda ainda conserva
um  sobrado,  usado  para  a  serraria  de  madeira  e  hospedaria  dos  imigrantes,  agregados,
viajantes  e o porão da senzala onde descansava os escravos. Existe também uma grande tuia
com suas máquinas antigas de beneficiar café, a singela capela de Santa Mártir Eudóxia, um
grande terreiro de café, com mais de um quilômetro de extensão, tanques para lavagem do café
e milhares de metros de paredões construídos através da mão de obra escrava.   A Fazenda
Santa Eudóxia é patrimônio histórico tombado pelo (Condephaat). O agro-negócio da fazenda
Santa Eudóxia no dia 05 de novembro de 1896, hospedou o Imperador Dom Pedro II, que fez
questão de conhecer o maior produtor de café do Brasil. 

A exportação do poderoso café Santa Eudóxia acumulou riquezas para o nosso país, trazendo
para a região: os emigrantes, o primeiro Senador (Alfredo Ellis), a ferrovia (Rio Claro-São Carlos-
Sta. Eudóxia), o primeiro palácio (Palacete Visconde da Cunha Bueno) e a visita do imperador.
Hoje um dos maiores acervos cultural, que participou ativamente da fundação e desenvolvimento
de São Carlos e do interior paulista,  não vem sendo preservado. Lamentavelmente sua rica
arquitetura vai se destruindo com o abandono e o descaso. 

MORTE DE DOCINHA -1867 

Tudo progredia e transformava para o feliz casal , que sonhava em possuir uma grande
propriedade de terra roxa, para produzir  café . 

Em 1867, os sonhos de Docinha, foram contidos de maneira  brusca e cruel .  Eudóxia tratava
todos  os  seus  escravos  com  muita  atenção  ,principalmente  a  escrava   Dita,  que  já  havia
trabalhado para a sua mãe dona Ana .  Em plena liberdade Dita , acompanhava Docinha em
todos os lugares como camareira de confiança, mas Dita não considerava o tratamento especial
que recebia de sua patroa .  Com seu ódio mortífero pelos brancos, um dia quando Docinha se
hospedava em Campinas S.P. , a escrava misturou veneno de cobra no café da manha de sua
patroa e por intoxicação violenta a bondosa senhora faleceu .   

Com a morte de Docinha , (com apenas 31 anos de idade) os quatros  filhos: Sebastiana,
Francisco, Henrique e Joaninha  ficaram sem carinho e proteção da mãe  e o seu esposo
inconsolável e deprimido com a perda de sua fiel companheira . Muitas pessoas confundem
Docinha com a Santa Eudóxia,  mas ambas são personagens diferentes : Docinha era a primeira
esposa  do  Visconde  da  Cunha  Bueno  proprietário  do  grande  latifúndio  da  Fazenda  Santa
Eudóxia . Santa Mártir  Eudóxia é a santa padroeira da nossa Igreja Matriz.  



SENADOR ALFREDO ELLIS - 1850 -1925

Sobrinho e genro, do Visconde da Cunha Bueno e sócio proprietário da Fazenda Santa
Eudóxia, Dr. ALFREDO ELLIS foi inegavelmente na época um dos maiores parlamentares da
Republica, que prestou trinta e quatro anos de serviços á pátria. 

Nascido em 19 de março de 1850, Alfredo era filho do medico inglês (radicado no Brasil  em
1830), Dr. William Ellis e Maria do Carmo da Cunha Bueno (irmã do Visconde da Cunha Bueno).
Em 1895, Alfredo Ellis comprava a parte de seus cunhados na grande Fazenda Santa Eudóxia,
se associando novamente com o seu tio e sogro Visconde da Cunha Bueno e com o concunhado
Almeida Netto, formando a empresa “Bueno, Ellis e Netto”. 

(Almeida Neto era genro do Visconde, foi o primeiro medico de Santa Eudóxia, que iniciou a
construção de um pequeno hospital no distrito, para tratar da população que em 1896, alcançava
13 mil habitantes). 

  

  

  RUA DO COMERCIO – Trade of Street -1889 

Em 1889,  depois  das primeiras colheitas do Café Santa Eudóxia,  a  região ficou tão
conhecida  que  muitos  aventureiros,  comerciantes,  posseiros  e  viajantes,  mudaram  para  o
distrito. No grande latifúndio da fazenda Santa Eudóxia, morava mais de duas mil pessoas e
trabalhava quase cinco mil operários.  Outro motivo que fez aumentar a nossa população na
época, foi o surto de febre amarela que invadiu São Carlos ( 1894, 95 e 96), o que fez muitas
pessoas transferirem residências para Santa Eudóxia. 

O distrito que  se chamava São Sebastião do Quilombo, em homenagem à primeira esposa da
Cunha Bueno (Eudóxia  da Cunha Bueno) e da esposa do Senador Alfredo Elis  (Sebastiana
Eudóxia da Cunha Bueno Elis), passou a chamar-se “Santa Eudóxia do Quilombo”. Até o dia 22
de Novembro de 1912, quando através de lei municipal, foi levada a categoria de distrito da
cidade de São Carlos. 

Nessa época, mais de 12 mil moradores residiam na zona rural e urbana de Santa Eudóxia. A
região já possuía produção própria de muitos gêneros e seu comercio era ativo com um grande
numero de casas de comercio, como: empório, armazém, hotel, farmácias, alfaiataria, lojas de
tecidos, confecções, padaria etc. A rua do Comercio (hoje rua Cristóvão Martineli) tinha mais de
um quilometro de casas de comercio, todas as propriedades do inicio ao fim da rua possuíam
varias portas de grossas madeiras e balcões para a venda de algum tipo de produto. À frente
das residências havia cimalhas e molduras em alto relevo que retratavam a arquitetura civil da
época  

SANTA EUDÓXIA Santa Eudóxia fica á 28 quilômetros de São Carlos, alem da cidade de São
Carlos,  Ribeirão Preto e Água Vermelha têm acesso para Descalvado, Santa Rita do Passa
Quatro, Rincão e Luiz Antonio. 

 Com  sua  rica  e  emocionante  história,  exposição  de  fotos,  gastronomia  típica:
Restaurante Rural Fogão de Lenha Dom Mineiro tem também artesanato, rica natureza e vários
locais atrativos, que garantem um grande fluxo de turista na região. 

Mais de duas mil pessoas todo mês visitam Santa Eudóxia, 



Muita gente faz questão de conhecer o mais antigo distrito de São Carlos, que possui
casas e ruas antigas construídas em 1882, com pouca movimentação de carros e pessoas, alem
de pracinhas com coretos, igrejas e uma população simples e hospitaleira, num típico cenário do
interior.  Roteiro  indicado para quem procura fugir  da agitação da cidade,  ter  contato  com a
natureza e muito sossego. 

  

CONVITE DOM MINEIRO 

“Respire o ar puro, aprecie a natureza, as arvores, os pássaros, as flores aqui você vai
ter momentos de felicidade e de prazer. Ouça ou leia a nossa história, sinta a qualidade e o
sabor da nossa cozinha mineira prove que até mesmos nos dias velozes de hoje o seu paladar
não envelheceu. 

Hoje você deve esquecer a tirania das grandes cidades, da maquina, da velocidade e do lucro.
Valorize o seu lado humano, curta uma boa prosa com nossa gente, povo simples, humilde, mas
alegre, simpático e hospitaleiro ! ”. 

LOCAIS MAIS VISITADOS EM SANTA EUDÓXIA: 

Mural da Rainha do Quilombo e do Café, com fotos, pinturas e textos, que contam
a história  da região. Restaurante Dom Mineiro, Rua Rafael Ghianoti 44, Bem no centro de
Santa Eudóxia. 

Rios: Mugi Guaçú, Quilombo, Pântano e Araras onde o visitante aprecia a natureza e
admira a beleza da fauna e a flora. 

(oito quilômetros de distancia do Centro Urbano do Distrito)

  Água Milagrosa Entre arvores seculares e escadaria na margem do rio Quilombo, você
vai meditar quando conhecer a gruta e a história da água santa e milagrosa de Nossa Senhora
de Lurdes. (1.500 metros) Ponte para Santa Rita do Passa Quatro 

  Igrejas  de:  São  Sebastião (Rua Coronel  Joaquim Cintra),  a  primeira  de  São Carlos
construída em 1806, Igreja Matriz Santa Mártir Eudóxia em 1888  (Rua Sta. Eudóxia), veja a
arquitetura da igreja de Testemunha de Jeová (Jardim Itararé) e varias igrejas Evangélicas, 

 Casa Amarela (sede da ONG “Nossa Vila Nossa Gente”), que foi totalmente restaurada
preserva a construção centenária, e hoje é um dos lugares mais visitado onde o artesanato local
e exposição de fotos do distrito e de vários bairros de São Carlos despertam a atenção dos
visitantes. (Rua Coronel Joaquim Cintra) 

  Cachoeira do Itararé com 22 metros de queda d água. Onde os índios Kaingang deram o nome
“Itararé” - pedra escavada pelas águas - (1.500 metros) 

Fazenda  Santa  Eudóxia onde  morou  o  Visconde  da  Cunha  Bueno,  dono  do  maior
latifúndio  da  América  Latina,  (Fazenda  Santa  Eudóxia), com  valiosos  acervos  históricos,
construídos através da mão de obra escrava em 1874, que chegou a produzir mais de um milhão
e seiscentas mil arrobas de café. Café apreciado pela Rainha Victoria da Inglaterra e conhecido
na  Bolsa  de  Café  de  Londres  como  o  “Café  Santa  Eudóxia”, o  melhor  do  Brasil.  (dois
quilômetros) 



No rio Quilombo, tem a marca e o nome do maior Quilombo do Estado de São Paulo
(1798), com mais de dois mil escravos foragidos. (dois quilômetros) Ponte para Descalvado 

Balsa Municipal a beleza natural  no exuberante rio  Mogi  Guaçú,  (cobra grande) e a
travessia de balsa para o banco de areia e a cidade de Luiz Antonio (oito Quilômetros). 

Parque do Lazer Entre arvores nativas, o parque fica aberto ao visitante. (Rua Santa
Eudóxia -100 metros)

Praça da Bíblia, Praça Santa Cruz, e Praça do Descobrimento (Jardim Itararé); Praça
Santa Cruz, Rua Floriano Peixoto.

Estádios de Esportes: “José Bibiano” (Jardim Itararé)

Carlos Ghisloti (Rua Tiradentes)

  Escola  Estadual  Visconde  da  Cunha  Bueno  (1)  Rua  Tiradentes;  (Unidade  2)  Rua
Coronel Joaquim Cintra. 

FESTA DOS PADROEIROS

Em 1894 quando São Carlos foi afetada pelo vírus da febre amarela, o distrito de Santa
Eudóxia foi à residência de mais de 12 mil habitantes que deixaram a cidade com medo do
contagio da febre. 

 Aqui com a proteção dos padroeiros a febre nunca chegou. Na época já existia a capela de São
Sebastião e moradores organizados pelo comerciante Cristóvão Martineli, construíram a igreja
Matriz de Santa Mártir Eudóxia, em terras doadas pelo Visconde da Cunha Bueno. 

Assim deu inicio as festas religiosas em louvor aos padroeiros São Sebastião e Santa Eudóxia,
que segundo a crença abençoaram a população com saúde, paz e prosperidade evitando que a
febre chegasse ao distrito. . 

Nossa comunidade comemora sempre no mês de Maio, a tradicional festa em homenagem aos
padroeiros, com programação o dia todo como: missa, procissão, leilão de gado e de prendas,
churrasco, baile, barracas, parque infantil e outras atrações. A grande festa acontece na praça
São Sebastião ou Santa Eudóxia, onde recebe milhares de devotos de varias cidades que nesse
dia visitam Santa Eudóxia.   

Em  setembro  -  "LARANJA  COM  AÇUCAR"  a  maior  festa  agroindustrial  da  região,  com
participação de dupla sertaneja famosa, festival de viola, shows, maratona, barracas típicas e
artesanatos, desfiles e exposição de maquinas agrícola, animais e a produção da região. 

José Augusto Pereira nasceu em Acaiaca, região de Ouro Preto – Minas Gerais, 

mas desde 1975, reside em Santa Eudóxia. 

Mais informações: SETUR-Santa Eudóxia Turismo 

setur@ig.com.br  = setur@maisinterior.com.br = fone (16) 33791177

  Copyright ©  2005 - Restaurante Dom Mineiro - Todos os direitos reservados.  -   Criado pela: Rei-Tech - Info  rmática
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SANTA EUDÓXIA

 
Tudo começou às margens do córrego Itararé, onde se estabeleceram 
indígenas e posseiros que vinha tentar a sorte no interior do país. No centro 
deste povoado surgiu a capela de São Sebastião, que emprestou o nome ao 
vilarejo, inicialmente chamado de São Sebastião do Itararé e, depois, São 
Sebastião do Quilombo, por conta da Sesmaria do Quilombo, da qual as 
terras do atual distrito fazem parte. O Distrito de Santa Eudóxia só passou a 
existir de fato, a partir de 1933; antes disso, em 1899, o local passou a 
Distrito Policial e, em 1912, a Distrito da Paz.

A região cresceu de forma significativa a partir da segunda metade do século 
XIX com a chegada do café. A fazenda foi adquirida por Francisco da Cunha 
Bueno e recebeu o nome de Santa Eudóxia em homenagem à memória de 
sua finada esposa, morta por envenenamento. Em alguns anos, Santa 
Eudóxia despontou como maior produtora de café da região, entre o final do 
século XIX e começo do século XX.

Santa Eudóxia alcançou marcas significativas na produção de café: em 1897 
a fazenda produziu 60.000 arrobas, voltando a conquistar essa marca em 
1899. Para ilustrar a dimensão da produção, em 1905 a fazenda possuía um 
milhão de pés de café, passando a ter em 1916, 1.271 milhão de pés. 

Até 1884, a produção era escoada pelo rio Mogi-Guaçu até Porto Ferreira, 
onde a ferrovia já havia chegado. Logo depois, a ferrovia também chegou a 
São Carlos e a produção passou a ser transportada por lá. Finalmente, em 
1892, a Companhia Paulista de Estradas de Ferro inaugurou o ramal de 
Santa Eudóxia.

Na última década do século XIX, o povoado do distrito ganhou um novo 
impulso com a chegada de famílias de São Carlos que fugiam da Epidemia de
Febre Amarela que acometeu a cidade. Um dos resultados dessa migração foi
a construção da Igreja de Santa Eudóxia, financiada por vários fazendeiros 
de São Carlos. 

A população do distrito é formada principalmente por descendentes de 
imigrantes europeus, que vieram trabalhar nas fazendas de café da região, 

http://ped.linkway.com.br/cpub/pt/informacoes/santa_eudoxia.php


servindo também como mão-de-obra na construção das obras nas fazendas. 
A construção do complexo da sede de Santa Eudóxia, por exemplo, só foi 
concluída em 1874.

Hoje, a população de Santa Eudóxia é de aproximadamente três mil pessoas,
sendo predominantes as atividades rurais. A tranqüilidade local e a riqueza 
natural têm atraído muitos turistas. O local conta também com várias 
fazendas históricas do período cafeeiro, entre elas, a Fazenda Grande 
(Fazenda Santa Eudóxia), tombada pelo CONDEPHAAT (Conselho de Defesa 
do Patrimônio Histórico, Artístico, Arqueológico e Turístico do Estado de São 
Paulo) e a Fazenda Figueira Branca. Ambas ainda não se encontram abertas 
ao público, mas possuem potencialidades para o desenvolvimento de 
atividades ligadas ao turismo histórico.

http://www.estacoesferroviarias.com.br/s/staeudoxia.html

Cia. Paulista de Estradas de Ferro (1893-1962) 
SANTA EUDÓXIA 
Município de São Carlos, SP 
Ramal de Água Vermelha - km 62,976   SP-2862 
   Inauguração: 20.09.1893 
Uso atual: escola estadual    sem trilhos 
Data de construção do prédio atual: 1893 (provável)  
  
HISTORICO DA LINHA: O ramal foi projetado pelos ingleses da Rio Claro Railway, e 
emtregue pela Cia. Paulista, partindo da estação de São Carlos, no tronco da Paulista, até 
Água Vermelha, com 63 quilômetros, em 01/04/1892, tendo sido prolongado até Santa 
Eudóxia, na fazenda do mesmo nome às margens do Mogi-Guaçu, onde chegou em 
20/09/1893. O ramal acompanhava basicamente o curso do córrego dos Negros e o rio 
Quilombo por quase toda a sua extensão, e manteve a bitola métrica durante toda a sua 
existência. Em 12/02/1962, foi suprimido, retirando-se os trilhos do leito no final de 
1964.  
  
A ESTAÇÃO: A estação de Santa Eudóxia foi aberta em 1893 para ser a estação terminal
do ramal de Água Vermelha, e se situava dentro da fazenda Santa Eudóxia. Esta tinha 
este nome para homenagear a esposa do sr. Alfredo Ellis, proprietário da fazenda e nome 
de outra estação, aberta treze anos mais tarde no mesmo ramal. (Erro, Eudoxia era esposa
de Francisco da Cunha Bueno. Alfredo Ellis virou parente do primeiro depois,  e seu filho
escritor, - autor do livro "História da Civilização" do Professor Alfredo Ellis Junior.)O 
ramal carregava no início, café, passando para gado (em Santa Eudoxia, principalmente, 
havia muito carregamento de gado), depois algodão por um curto período e finalmente 
leite. A estação e o ramal sobreviveram até fevereiro de 1962, quando foram ambos 
suprimidos. Em 14 de outubro de 1964, terminou-se a retirada dos trilhos do ramal 

http://www.estacoesferroviarias.com.br/s/staeudoxia.html


desativado. A partir daí, a estação passou a ter outros usos, e recentemente foi reformada 
(e descaracterizada) para servir de escola estadual no hoje distrito de Santa Eudóxia. O 
prédio, hoje, é a escola "Visconde de Cunha Bueno", antigo proprietário de terras na 
região. Ainda existe o virador, sem os trilhos, nos fundos da estação.  
      

Foto da estação de Santa Eudóxia, em 1917. Do álbum dos 50 anos da Cia. Paulista 
A estação, hoje uma escola e descaracterizada, vista do mesmo ângulo da foto antiga. 
Foto Ralph M. Giesbrecht   
      
 
      
Atualização: 21.02.2005  Página elaborada por Ralph Mennucci Giesbrecht.  

Foto da estação de Santa Eudóxia, em 1917. Do álbum
dos 50 anos da Cia. Paulista

A estação, hoje uma escola e descaracterizada, vista do
mesmo ângulo da foto antiga. Foto Ralph M. Giesbrecht

http://www.jbcultura.com.br/gde_fam/pafg60.htm
Site : a Grande Familia

FRANCISCO DA CUNHA BUENO

Abastado fazendeiro de café em Rio Claro, chefe político de
prestígio. Foi agraciado, sucessivamente, com os títulos de barão de
Itaquari [07.05.1887], barão da Cunha Bueno [Dec. 06.06.1887] e visconde
da Cunha Bueno [Dec. 02.01.1889].

FRANCISCO DA CUNHA BUENO [Pais] nasceu em 28 dezembro 1829 em São Paulo -
SP. Ele faleceu em 28 abril 1903 em São Paulo - Capital. FRANCISCO DA CUNHA 
BUENO 

Casamentos: 

http://www.jbcultura.com.br/gde_fam/pafg60.htm


1) EUDÓXIA HENRIQUETA DE OLIVEIRA [Pais] faleceu em 5 fevereiro 1874 em 
Campinas - SP. Ela casou-se com FRANCISCO DA CUNHA BUENO em 23 junho 1851
em Igreja Sta. Ifigênia - São Paulo. EUDÓXIA em 24 junho 1836 Campinas - SP.

Eles tiveram os seguintes filhos 

   F i SEBASTIANA EUDÓXIA DA CUNHA BUENO nasceu em 28 fevereiro 1859 e 
faleceu em 20 março 1929. 
   F ii JOANA DA CUNHA BUENO nasceu em 1865. 
   F iii MARIA FRANCISCA DA CUNHA BUENO nasceu em 24 novembro 1860 e 
faleceu em 7 maio 1922. 
   M iv HENRIQUE DA CUNHA BUENO nasceu em 15 março 1864. 
   M v FRANCISCO DA CUNHA BUENO JÚNIOR nasceu em 10 agôsto 1862 e faleceu
em 14 setembro 1930. 

2) TERESA CAMPOS DE AGUIRRA [Pais] casou-se com FRANCISCO DA CUNHA 
BUENO em 1875. Viscondessa da Cunha Bueno.

--------------------------------------------------------------------------------
http://www.maisinterior.com.br/saocarlos/v4_turismoler.asp?id=37&cid=Santa%20Eud
%C3%B3xia

http://www.saocarlosaqui.com/visite/roteirohistorico.html

região > São Carlos > Palacete Visconde Cunha Bueno 

O Visconde Cunha Bueno era o proprietário 
da Fazenda Santa Eudóxia e foi um político 
importante na região e um grande produtor 
de café. 

Seu palacete foi um dos primeiros 
construídos na cidade e hospedou o 
Imperador D. Pedro II quando visitou São 
Carlos em 1886. Hoje abriga a Sociedade 
São Vicente de Paula. 

Local: Rua 13 de maio, esquina c/ Rua D. 
Pedro II. 

http://www.stiesporte.com.br/notic_con.asp?arquivo=1805051401.htm

QUILOMBO DE SANTA EUDÓXIA 1726-1888 - Resumo do

http://www.stiesporte.com.br/notic_con.asp?arquivo=1805051401.htm
http://www.saocarlosaqui.com/visite/roteirohistorico.html
http://www.maisinterior.com.br/saocarlos/v4_turismoler.asp?id=37&cid=Santa%20Eud%C3%B3xia
http://www.maisinterior.com.br/saocarlos/v4_turismoler.asp?id=37&cid=Santa%20Eud%C3%B3xia


Mural "Rainha do Quilombo e do Café"

O QUILOBOLA - Na Senzala, construções escuras de janela pequena de pouca luz, 
havia instalação de requinte de punição infligida aos escravos. Faltava espaço, 
alimentação e higiene, mas não faltava corrente, ferro e chicote. Pois era o prêmio 
dado ao escravo que trabalhava e produzia para os senhores. À noite, ao silencio... 
Ouviam-se gritos da punição corporal de legiões de negros, da castração, do cheiro da
carne queimada no tinir do ferro em brasa, e do estalar de açoite. Entre os escravos 
não havia dinheiro, nem para ganhar ou comprar, nem havia esperança tudo se 
resumia em trabalhar de manhã á noite. O maltrato era tamanho que muitos morriam
com pouco mais de 30 anos. O homem civilizado...(?) dizia que o negro não possuía 
alma e os homicídios tinham o amparo da lei, da igreja ou contra ela. As confluências 
étnicas, culturais e religiosas dos escravos, demonstraram que o senhor do engenho e
do café feriu a carne, mas não atingiu a alma. O negro escravo continuou hostil, mas 
organizou movimento de fuga fantástico, mudando a sua filosofia de vida de escravo 
para quilombola. Nome que surgia como uma vitória da raça negra, que cantava o 
hino de liberdade contra a história do cativeiro. Numa pratica constante: individual ou
em grupo os escravos embrenhando-se na floresta, tratavam de unir-se para escapar 
da recaptura. E assim formavam grupamentos no meio da selva, verdadeiros aldeias 
que ficaram conhecidas como Quilombo. 

QUILOMBO DE SANTA EUDÓXIA (1726-1888) - Enquanto o estradão para Cuiabá era 
construído, na margem do rio Mugi Guaçu, mais de dois mil escravos foragidos, se 
escondiam no "Quilombo de Santa Eudóxia". Numa área de mais de 40 km, a 
concentração de escravos surgiu inicialmente beirando o córrego Dos Negros (antiga 
Estação Ferroviária Babilônia), descia, o rio Quilombo até a Barroquinha (fazenda 
Figueira Branca), no encontro com as águas do rio Mugi Guaçu. Ali bem pertinho da 
aldeia indígena do Itararé, os quilombolas construíram mocambos (cerca), 
grupamentos de choupanas rústicas, feita de pau-a-pique, cobertas de folhas de 
indaiá ou sapé. Cada mocambo tinha seu chefe, sua própria organização e disciplina. 
Com medo de voltarem para o mau trato do cativeiro, os escravos foragidos possuía 
um sistema de defesa que incluía posto de vigia no meio da mata, armadilhas e 
caminhos camuflados que interligavam todos os mocambos. Uma verdadeira 
fortaleza, onde ninguém arriscava a se aproximar.

Não sabemos a data precisa de quando iniciou a formação do Quilombo de Santa 
Eudóxia, mas conta à história que o segundo maior quilombo de São Paulo, é o 
Quilombo do Mugi Guaçu, que possuía milhares de escravos foragidos. "Segundo 
Florestan Fernandes, no córrego dos Negros e rio Quilombo, assinala a presença de" 
As Mãos e os Pés "(Pe Antonil,) trata-se de um dos maiores núcleos de escravos 
homiziado existentes na historia do período colonial da região centro-sul do país".

INDIOS, NEGROS E BRANCOS - Este povo Lundu, Ovibundum, Kongo e Imbagala 
viveu muito tempo no Quilombo do Mugi Guaçu (Sta. Eudóxia), chegando a possuir 
mais de dois mil habitantes entre os quais havia também alguns índios, mulatos e até
branco foragido como Pedro José Neto, (futuro proprietário da Sesmaria do 
Quilombo). A economia do Quilombo prosperava a tal ponto de manter comercio com 



pequenos povoados da região. Em troca de pólvora, armas de fogos, tecidos e 
ferramentas, os quilombolas forneciam pescados, caça, produtos agrícolas e 
artesanatos. 

Construído pela expedição de Luiz Pedroso de Barros, o estradão para Cuiabá (1721-
1726), facilitou o acesso de agregados, posseiros, invasores e negociantes o que fez a
região ficar conhecida. Noticias filtrada do Quilombo, chegou aos ouvidos dos 
senhores do engenho, que resolveram promover a busca aos foragidos, organizando 
"entradas" (expedições que vasculhavam a floresta procurando os escravos). 

GUERRA NO QUILOMBO - Mesmo com tantos cuidados dos quilombolas, negociantes 
da vila de Porto Ferreira, localizaram o Quilombo de Santa Eudóxia. Com barco a 
vapor, canoas, armas de fogo e muitos homens, organizaram uma grande batalha, 
para destruir o quilombo de vez. Prensados entre as forças do inimigo e o rio Mogi 
Guaçu, os escravos foragidos resistem ao terrível combate. Depois de vários dias de 
lutas sangrentas, houve muitas mortes. Vários quilombolas foram aprisionados e 
levados de volta para o cativeiro, mas a maioria conseguiu fugir e se organizaram 
novamente, vivendo escondidos no Quilombo de Santa Eudóxia, até 1888, quando foi 
abolida esta odiosa discriminação racial.

ESCRAVO PATA SECA (1827-1958) - A história do homem mais velho de São Carlos, 
começou na Vila de Sorocaba-SP, quando "Pata Seca", foi comprado por contrato em 
1849, para servir o seu amo. Ele era o melhor reprodutor do grande latifúndio da 
Fazenda Santa Eudóxia, por ser, alto (2.18 mt) e forte foi escolhido pelo seu dono 
para fecundar as fêmeas.  Alimentado curado e vestido, forneceu ao dono centenas 
de filhos, para serem usados como mão-de-obra farta e barata. Seus irmãos e filhos 
(mais de 200), não tiveram a mesma sorte, foram acorrentados e treinados para 
servir de força de trabalho. Assim era a vida de "Pata Seca", contada por moradores 
antigos, netos e bisneto do escravo.

540 ESCRAVOS - Conta o livro "História da Civilização" do Professor Alfredo Ellis 
Junior. Que em 1849, o Tenente Coronel, Francisco da Cunha Bueno, comprou na vila
de Sorocaba, o escravo Pata Seca, que se juntou a mais seis escravos batizados com 
nome de animais e aves. Cunha Bueno que possuiu fazendas em varias cidades 
como: Sorocaba, Indaiatuba, Campinas, Americana, Limeira, Rio Claro e Itirapina em 
1874 comprou 55 léguas de terras da Sesmaria do Quilombo, onde formou a maior 
fazenda de café das Américas (Fazenda Santa Eudóxia) possuindo milhões de 
cafeeiros cultivados através da mão de obra de 540 escravos. Em 1888, quando foi 
abolida a escravidão o escravo Pata Seca, foi registrado com o nome de Roque José 
Florêncio, recebendo do seu patrão um dote de vinte alqueires de terras, onde deu o 
nome de "Sitio Pata Seca". Por isso todo artesanato construído pela neta madalena 
Florêncio recebe o nome de "Escravo Pata Seca".

DIGITAIS DA ESCRAVIDÃO - Relato preciso da vida escrava na região de Santa 



Eudóxia é contado através de antigos moradores e familiares do escravo Roque José 
Florêncio (Pata Seca), que através de informações colhida da certidão de óbito ele 
nasceu em 17 de Dezembro de 1827 e faleceu no dia 17 de Fevereiro e 1958. 
Informa dona Madalena Florêncio (neta do escravo), que Roque até o ano de 1957, 
era convidado pela prefeitura Municipal de São Carlos, para desfilar no aniversário da 
cidade, como o homem mais velho de São Carlos (131 anos). Assim como os índios 
Kaingang da Aldeia do Itararé, os escravos foragidos do Quilombo de Santa Eudóxia, 
deixaram profundas digitais na historia de Santa Eudóxia - São Carlos, emprestando a
região os seguintes nomes: "Córrego Dos Negros"; "Rio Quilombo"; "Sesmaria do 
Quilombo"; "Vila São Sebastião do Quilombo"; "Santa Eudóxia do Quilombo" e o 
nome do nosso Mural "Rainha do Quilombo e do Café".

Aqui nossa sociedade, deixa sua homenagem "áurea" a raça negra. Ano passado 
atendendo sugestões do subprefeito Roselei Françoso a vereadora Geria Montanaro 
(PT), através da lei municipal 13378/2004 indicou o nome da maior rua do bairro 
Jardim Itararé, de Rua Roque José Florêncio o "Escravo Pata Seca".   

José Augusto Pereira

Visite  o Site- http://dommineiro.vilabol.uol.com.br
setur@maisinterior.com.br

Site sobre familia Oliveira: 

http://www.rtp.pt/wportal/entretenimento/familiartp/familia.php?id=4699

Importante família, de origem portuguesa, estabelecida em São Paulo, para onde passou 
Estanilau José de Oliveira [Portugal - 1826, São Carlos, SP], professor jubilado de 
retórica de São Paulo, que deixou numerosa descendência do seu cas. com Maria 
Joaquina de Araújo [- 1842, vila de S. Carlos, SP], filha de José Ribeiro do Prado e de 
Ana de Araújo (SL, VII, 299). Entre os seus descedentes, cabe registrar: I - o filho, José 
Estanilau de Oliveira [05.03.1803, SP - 04.09.1884, Rio Claro], alferes do regimento de 
caçadores [1826], agraciado, sucessivamente, com os títulos de [Dec. 30.05.1867], barão 
de Araraquara, que foi elevado para [Dec. 19.07.1870] o de Visconde do Rio Claro. 
Chefe do partido liberal no Rio Claro, em cujo município era proprietário de importante 
fazendas de cultura de café. Deixou geração do seu cas., com Elisa de Mello Franco, 
integrante da importante família Mello Franco (v.s.), de Minas Gerais; II - o neto, 
Estanilau José de Oliveira (2.º) [1829 - 29.05.1902], filho do anterior, importante 
fazendeiro com cultura de café no Município de Anápolis. Foi agraciado com o título 
[Dec. 28.02.1885], de barão de Araraquara. Deixou uma prole de 10 filhos, do seu cas. 
com sua prima legítima, abaixo denominada; III - o neto, Dr. Luiz José de Mello e 
Oliveira [25.02.1837, Campinas, SP - 08.03.1901, São Paulo, SP], bacharel em Direito, 
pela Faculdade de São Paulo [1862], que foi agraciado com o título [Dec. 28.03.1885], de
barão de Melo e Oliveira. Deixou geração do seu cas. com Ana Flora Vieira Barbosa 
[25.02.1849, Santos.SP - 17.05.1900, São Paulo, SP], baronesa de Melo e Oliveira, filha 

http://www.rtp.pt/wportal/entretenimento/familiartp/familia.php?id=4699
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de Antônio José Vieira Barbosa, membro da família Vieira Barbosa (v.s.), de São Paulo; 
IV - o neto, Coronel João Batista de Mello e Oliveira, diretor do Banco União de São 
Paulo, Senador Estadual e Vice-Presidente do Estado de São Paulo [1905]; V - a neta, 
Maria Joaquina de Oliveira [- 26.04.1926], que, por seu casamento na família Aguiar e 
Barros (v.s.), de São Paulo, tornou-se, em 1880, a 2.ª baronesa de Piracicaba; VI - a neta, 
Amália Carolina de Oliveira [1830, Campinas - 01.10.1910, SP], que por seu casamento, 
em 1847, na família Borges, de São Paulo, tornou-se, em 1889, a baronesa de Dourados, 
e a matriarca da família Oliveira Borges (v.s.), do mesmo Estado; VII - a neta, Amélia 
Cândida de Oliveira da Luz [1840 - 27.12.1908, São Paulo, SP], que, por seu casamento 
com seu primo, denominado acima, tornou-se, em 1885, baronesa de Araraquara; VIII - a
neta, Ana Carolina de Melo e Oliveira [05.11.1841 - 05.10.1945, São Paulo, SP], que por 
seu cas., a 23.04.1863, com, com um membro da família Arruda Botelho (v.s.), de São 
Paulo, tornou-se a condessa do Pinhal; e IX - a neta, Eudóxia Henriqueta de Oliveira [bat.
24.06.1836, Campinas, SP - 05.02.1874, ídem], que foi cas., a 23.06.1851, na importante 
família Cunha Bueno (v.s.), de São Paulo. Eudóxia, faleceu antes que seu marido fosse 
agraciado com os títulos de barão de Itaquari [1887], barão da Cunha Bueno [1887], e, 
finalmente, visconde da Cunha Bueno [1889].
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In early October, 1891, Jose Rodrigues de Sampaio, coffee planter in the 
municipio (district) of Sao Carlos, in western Sao Paulo, gave a dinner for his workers to 
celebrate the harvest. After dinner, the workers, most of whom were Italian immigrants, 
organized a barn dance. Several of Sampaio's Brazilian employees also attended the 
dinner and the dance. Zeferino Ferreira Lima, a black camarada (wage laborer) had 
invited a woman to dance when, according to his later account to the Sao Carlos police 
delegate, a Calabrian colono (1) named Antonio Lariago "insisted ... that he leave the 
lady and go dance with him, the aforesaid Lariago, to which he the interrogated 
responded that he would not do that because he had already taken a lady, to which the 
aforesaid Lariago, pulling out a revolver, said: that the interrogated had to dance with 
him, to which he the interrogated replied that in that case nobody would dance any 
more." (2) Zeferino and the others fled the barn, locked Antonio inside and called the 
fazendeiro (planter). Sampaio, with Zeferino by his side, called out "Antonio, what is this,
calm down and stop making trouble" and started opening the door. (3) At this Antonio 
fired three shots toward the door, one of which wounded Zeferino on the side of his 
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chest. 

On another Sao Carlos plantation two years later, at an Italian wedding party, a group of 
black men and women from the plantation entered and began dancing. One of them, 
named Tachiano, began arguing with his wife. At this an Italian friend of his, Antonio 
Bartolomeu, intervened, striking Tachiano with an ax handle. Tachiano grabbed the ax 
out of Antonio's hands and hit him in the face with the blunt side of the ax head, blinding 
him in one eye, and fled with his wife (4) 

Reading police and court records regarding violent conflict between Italian immigrants 
and black or brown Brazilians, one repeatedly encounters situations of easy interaction 
and sociability that explode into violence. This was no segregationist society: Italians 
and people of color lived in the same neighborhoods, worked, drank, gambled and 
danced together, visited one another and formed interracial couples. Yet it was no 
egalitarian and color-blind "racial democracy" either. An undercurrent of tension 
menaced the everyday interactions of immigrants and Afro-Brazilians. 

Even chance encounters could be dangerous. During a religious festival in 1906, mulatto
Heitor Rodrigues da Silva and Italian Gaspar Sabino bumped into each other at the door
of Sao Carlos's central church. Heitor held Gaspar by the arm, apparently trying to help 
him regain his balance, and Gaspar took offense. According to both Heitor and an Italian
witness, Gaspar responded that he was not a cripple. In his own account, the words 
were stronger: "compatriot [sic] I am not drunk or crazy [for you] to support me." This 
started an argument between the two, continuing with an exchange of insults in the 
nearby public garden. Two Italian friends restrained Heitor to prevent him from attacking 
Gaspar, whereupon Gaspar kicked him. At this Heitor broke free, pulled out a knife and 
plunged it into Gaspar's back. (5) 

The common element in most of these fights between Italians and Afro-Brazilians was a 
struggle over who should obey or defer to whom. Antonio Lariago was enraged that 
Zeferino had the impudence to turn down his request for a dance, giving priority to the 
woman he, Zeferino, had chosen, who probably was not white. Tachiano hit his friend 
Antonio Bartolomeu in the face with the ax because Bartolomeu had intervened in 
Tachiano's private quarrel, arrogantly and violently claiming authority over him. Fights 
between Italians and nonwhites were likely to erupt when an Italian, without a formal 
position of authority, assumed an air of superiority, issuing commands or claiming 
precedence, or when a dark skinned Brazilian openly affirmed his, or, occasionally, her, 
equality and dignity, insisting on equal treatment, or in some other way manifested 
"disrespect" for Italians. The case of Heitor Rodrigues da Silva shows that even small 
acts of courtesy by dark Brazilians could be taken as insults by Italians, because they 
placed the two parties on the same level. 

Racial competition for jobs was not acute in this period because there was little 
unemployment in Sao Carlos, especially during the boom years of the first decade after 
abolition. Competition between men for women was more intense and stimulated several
fights, due largely to the excess of single men among immigrants. (6) Even fights over 
material issues, however, were intensified by Italian demands for precedence and Afro-
Brazilian refusal to yield. 



Anton Blok argues that much research on violence suffers from an exclusive emphasis 
on causes, leading to neglect of its roles and meanings in social life. To understand what
violence between immigrants and nonwhites meant during the period of mass 
immigration to Sao Paulo following Brazilian abolition, we must treat it as symbolic 
behavior, which says something, rather than as irrational irruption. We should also--and 
here I am following the lead of Norbert Elias--consider the role of intimidation in 
everyday relations between immigrants and nonwhites. (7) An atmosphere of 
intimidation takes hold when the stronger, the better armed or the more numerous 
impose their wills on others by threats of physical violence. Due to superior numbers and
greater familiarity with firearms, Italians and other European immigrants had decisive 
advantages in violent confrontations with blacks and mulattos. In addition to the 
tragedies of lives cut short, pain, incapacitation, and the suffering of survivors, much of 
the import of violence between immigrants and Afro-Brazilians was that it reinforced 
intimidation of the latter, restricting their mobility, autonomy and boldness. 

Here I will concentrate on the relations of just one European group, Italians, with 
nonwhite Brazilians. Italians constituted by far the largest immigrant group in western 
Sao Paulo, and were the first to arrive in massive numbers. Italian-black interaction set 
the tone for relations between later immigrants and the population of color. 

Blacks and immigrants in post-abolition Sao Paulo 

The classic work of Florestan Fernandes has shaped much of the debate on the 
transition from slavery to free labor in Sao Paulo. (8) Historians of slavery contest 
Fernandes's argument that, in addition to leaving a legacy of racism, it left libertos 
(freedmen and women) anomic, with deficient family and community ties, and 
irresponsible, lacking self discipline, hence incapable of competing with immigrants in 
the labor market. Diverse authors demonstrate the resilience of slave families and 
communities, the collective capacity of slaves to negotiate, resist and rebel, and the 
creativity of slaves in defining spheres of autonomy, blurring the boundaries between 
slavery and freedom, and manipulating legal contradictions to force individual 
emancipation. (9) Most critics of the Fernandes thesis, however, "only" study slavery, 
demolishing a key part of his argument without developing an alternative explanation for 
the post-emancipation difficulties of blacks. The spectacular advances in studies of 
Brazilian slavery and abolition in recent years contrast with the lack of attention to what 
happened to blacks after emancipation. (10) Some who study the post-emancipation 
period tend to dilute the specificities of Afro-Brazilian experience in the broader category 
of the poor or, in Latin American parlance, the "popular classes"; (11) others, especially 
those who study criminal court records, which provide more information on the everyday 
life of the poor, do address black-white interactions or discrimination in the justice 
system, but they concentrate almost exclusively on big city life. (12) 

Because they do not study the post-emancipation period, most critics of Fernandes do 
not address two other key assertions of his: that employers were prejudiced against 
blacks, systematically favoring immigrants when they were available; and that 
immigrants replaced blacks in the most dynamic sectors of the paulista economy and in 
the occupations that allowed the most opportunities for social mobility, relegating both 
libertos and freeborn blacks to unstable or low wage activities, such as day labor, street 
vending or domestic service. Writings on immigration to Sao Paulo generally do not 



address these points either, because they tend to ignore the presence of blacks, 
concentrating on the difficulties faced by immigrants, especially coffee colonos, and 
debating their opportunities for saving money and acquiring land. (13) 

George Reid Andrews, one of the few critics of Fernandes to directly address the issue 
of why impoverished immigrants and their children experienced higher rates of social 
mobility than Afro-Brazilians, presents evidence that blacks could compete with 
immigrants, but lost ground largely because they demanded more in negotiations with 
planters and other employers, resisting, in particular, female and child labor. (14) Even 
authors who compare Afro-Brazilians and immigrants rarely study everyday relations 
between them. (15) Their futures depended not only on the prejudices of elites and 
market competition with unknown strangers but also on the nature of face to face 
interaction between members of the two groups, which could heighten or limit 
opportunities, ambitions, solidarities, tensions and fears. 

Many Afro-Brazilians remained in the countryside of Sao Carlos after abolition, and 
many of those who migrated moved locally, principally to the town of Sao Carlos. On the 
coffee frontier, which included Sao Carlos for roughly the first decade after 1888, there 
was high labor demand, due to plantation expansion and the construction of branch 
railway lines, so many blacks found employment despite discrimination. Immigrants and 
poor Brazilians of all colors interacted at work and in a variety of other everyday settings.
Black and mulatto families often lived in the colonias (worker settlements on the 
plantations) alongside immigrants, particularly during the first decade after abolition, and 
both criminal and census records indicate that some black and brown women lived with 
European men. Immigrants and Afro-Brazilians also encountered one another in rural 
vendas (general stores and taverns) where men gathered to drink and gamble after work
and on Sundays, and at country dances and horse races, attended by both men and 
women. In the town of Sao Carlos, immigrants and nonwhites lived in the same 
neighborhoods, and they met on the streets, at work, and in vendas, boarding houses 
and restaurants. 

Immigration and change in the population of Sao Carlos 

As a consequence of abolition, the expansion of the coffee plantations and, especially, 
mass immigration, the population of Sao Carlos grew rapidly and changed dramatically 
in composition. At the time of the 1886 provincial census, people of African (preto and 
pardo) and indigenous (caboclo) descent constituted 55% of the 16,104 local residents. 
Slightly over half of the 5950 pretos and pardos were enslaved, and an additional 21.5% 
were ingenuos, "free" children of slave mothers owing labor services until age 21, in 
accordance with the Free Womb Law of 1871. An unknown number of others were 
libertos. In other words, among local residents of African descent, the great majority 
were still enslaved or had experienced slave life, reflecting the reluctance of planters in 
the booming coffee regions to free their slaves. There were 2051 foreigners in 1886, half
of them Italians. (16) 

By 1907, when district authorities conducted a local census, the proportion of whites in 
Sao Carlos had increased dramatically. In the two decades between 1886 and 1907, the
number of Italians increased tenfold and the number of other foreigners, especially 
Spaniards and Portuguese, by a factor of four. In 1907, the foreign born constituted 



approximately 40% of the local population, and immigrants headed 67% of families (the 
difference is due to Brazilian-born children of immigrants); half of the families were 
headed by Italians. Blacks and mulattoes jointly comprised about 14% of urban and 12%
of rural residents. (17) 

In 1899 the local Clube da Lavoura (Agricultural Association) collected data regarding 
the labor force on Sao Carlos fazendas (plantations). The great majority of the 15,688 
workers were immigrants: Italians alone constituted two thirds of the labor force, and 
other foreigners contributed another fifth. However, the 1242 workers defined as blacks 
(pretos, the only nonwhite category used) were still the third largest group, constituting 
almost 8% of plantation workers. (18) 

Authors who compare immigrants and blacks in the post-emancipation period state that, 
in the coffee-growing regions of western Sao Paulo, immigrants monopolized the family 
colonato contracts, with their mixture of fixed remuneration for periodic weeding of a 
given number of coffee bushes, variable payments, depending on the quantity of coffee 
beans harvested, and rights to plant food crops and live rent-free in small houses. The 
colonato, in this view, constituted an important advantage for immigrants, in relation to 
blacks, because, with years of hard work and good luck, especially in the form of good 
health, some colono families were able to save enough to acquire small farms or 
businesses. Most of the literature agrees that blacks only worked on the plantations as 
camaradas, individual laborers paid by the month or the day, or as specialized workers, 
such as carters, herdsmen or masons. Few writings on racial discrimination in this period
re-analyze individual-level occupational data, because almost all of the census 
manuscripts were destroyed or lost, and most early Republican censuses did not collect 
information on race in any case. (19) 

The 1907 Sao Carlos census is one of the rare sources that permit examination of 
occupational distributions by categories of race and nationality. Table 1 presents results 
for male heads of households. Contrary to assertions found in almost all of the relevant 
literature, blacks were not excluded, and did not systematically exclude themselves, 
from the colonato. Although Italian and Spanish families were more likely to be colonos, 
this was also the most common occupation of families headed by black (43.5%) or 
mulatto (31.3%) men. The 329 black or mulatto-headed colono families were more 
numerous than the 299 Spanish or the 230 Portuguese colono families. (20) 

The presence of a small number of black and mulatto family heads in positions of 
authority on fazendas is worthy of note. These men included three preto and two mulatto
fazenda administrators, one preto administrator's assistant and a mulatto foreman 
(feitor). At least one black administrator ran a relatively large fazenda and was 
supervising road maintenance by a gang of Italian and Brazilian colonos when he fought 
with the white administrator of a neighboring fazenda (owned by the same man) over 
their relative authority. (21) 

By 1907, Sao Carlos was no longer on the frontier of coffee production, so few families 
held the more lucrative empreitada contracts (for the formation of new coffee groves). 
However the proportions of male black and mulatto heads of households with such 
contracts were actually higher than those among Italian and Spanish family heads, 
perhaps because many Europeans were recent arrivals with little coffee growing 



experience. 

The category lavrador (agriculturalist) seems to include all whose livelihood derived 
primarily from raising crops on land under their own control. Substantial numbers of both
nonwhites and immigrants had gained direct access to land by 1907, although white 
Brazilians were much more likely to have such access. Among male heads of families, 
roughly one of every thirteen blacks and one of ten mulattos were classified as 
lavradores, proportions higher than those for Italian or Spanish-headed families and 
slightly lower than that for Portuguese families. The great majority of these immigrant 
and Afro-Brazilian lavradores were not listed as landowners in the 1904-5 agrarian 
census and must have rented, sharecropped, used relatives' land, squatted, or served 
as agregados, who worked subsistence plots in exchange for loyalty and labor services. 
(22) 

Consistent with the literature, black and mulatto family heads were substantially more 
likely than their immigrant counterparts to work as rural laborers. In combination with the 
lower proportion of colonos among Afro-Brazilians, this does suggest some degree of 
racial discrimination or black avoidance of the colonato. However, there were at most 
tendencies for discrimination or self-selection, often outweighed by other characteristics 
or preferences of the families involved; there was no strict occupational segregation. 
Table 1 also underestimates the number of European camaradas, because it does not 
include single or unaccompanied workers. Large numbers of Portuguese and southern 
Italian men immigrated to Sao Paulo alone, and many worked as rural wage laborers. 
(23) Considering only men aged 15 to 60 not living in family units, 30.9% of 395 Italians 
and 45.7% of 184 Portuguese were employed as camaradas in 1907. These figures are 
similar to those found among black (41.9% of 296) and mulatto (45.1% of 51) men living 
independently. 

Immigrants, blacks and browns also mixed in the other manual occupations. Consistent 
with the historical literature, Afro-Brazilians were particularly likely to work in occupations
permitting greater autonomy, such as the transportation of goods and persons, but many
Italians also acted in this sector. Mulattos and Italians were somewhat more likely than 
others to be artisans or skilled manual workers. 

The most important point here is that, outside of the elite, Europeans did not enjoy any 
labor market monopolies and encountered Afro-Brazilians in almost all of the manual 
occupations. In many cases, they worked side by side or carried out similar tasks. Most 
immigrants could easily encounter blacks or mulattos in class positions equal or superior
to their own. 

It is clear, however, that, with a few, generally mulatto, exceptions, Afro-Brazilians were 
still excluded from the elite almost two decades after final abolition. All of the great 
fazendeiros, and almost all of the rich merchants, civil servants, and urban 
professionals, were white. There were, however, a few large immigrant fazendeiros and 
significant numbers of Italian, Portuguese and Syrian (or Lebanese) merchants, some of 
whom regularly paid for full or half page advertisements in local newspapers. In fact, 
there were over three times as many Italian as Brazilian merchants. Sao Carlos blacks 
and mulattos were also less likely than immigrants to be literate. Among male heads of 
households in 1907, literacy rates were only 15.5% for blacks and 28.9% for mulattos, 



whereas Italian, Spanish and Portuguese rates were all between 45 and 50 per cent--still
below the 66% rate among Brazilian whites. 

The immigrant elite could help defend the interests of their poorer compatriots. In Sao 
Carlos during the 1890's, the Italian merchant and journalist Giovanni Ferracciu, also 
known as Del Simoni, was a tireless advocate for the Italian community. (24) With the 
aid of the immigrant elite, many poor immigrants sent complaints regarding fazendeiro or
police mistreatment to their consuls in the city of Sao Paulo. The consuls typically sent 
the complaints on to the state Police Chief, who often requested intervention by local 
police delegates, which sometimes resolved the problems. (25) The Afro-Brazilian 
population had very few elites and no consuls to whom they could turn. For most, the 
only possible patrons, in a country where ordinary people needed, and often still need, 
the protection and assistance of the powerful to resolve mundane problems, were to be 
found among the local white Brazilian elite. 

Relative frequencies of violent aggression 

Using police and court data regarding violent events between 1905 and 1909, in 
conjunction with the 1907 local census, it is possible to estimate group-specific 
accusation and victimization rates. Criminal records do not always identify color of 
accused and victims, so these data must be approached with caution. (26) Some 
patterns seem clear, however. Homicide accusation rates for both Italians and Afro-
Brazilians (respectively, 19 and 25 per 100,000 per year) were considerably higher than 
that for white Brazilians (about 8), but blacks and mulattos were much more likely than 
Italians or any other group to be victims of violence. Their homicide victimization rate 
was 33 per 100,000, whereas the rates for Italians and white Brazilians were 11 and 9, 
respectively. Similar patterns hold for accusation and victimization rates in other cases of
violence, although the differences are less extreme, perhaps because much nonlethal 
violence was never reported. 

Table 2 presents the frequencies for various combinations of race or ethnicity of accused
and victim in cases of violence or attempted violence. As in almost all times and places, 
people were more likely to fight with those of their own group. This occurs simply 
because there is more interaction within than between groups, and violence usually 
stems from the tensions and disputes of everyday life. (27) The relative numbers of the 
different groups also influenced the frequency of intra-group fights. For example, it is to 
be expected that intra-group violence was more common among Italians because, as 
the largest single group for the majority of the period studied, they had many more 
opportunities to fight with their own kind. The most interesting data in table 2 are in the 
off-diagonal cells, which permit comparison of the relative frequencies with which people
of different groups attacked one another. Cases with more than one aggressor or victim 
are here weighted to equal the number of victims. This is a conservative procedure, 
which does not take into account the number of attackers in group violence. Because, as
we shall see below, Italians were prone to group attacks against blacks, weighting the 
cases to equal the number of aggressors would greatly increase the frequency of Italian-
black violence in this table. Unfortunately this procedure is not possible, due to the 
unknown number of attackers in some cases of group violence. 

In cases of violence between Afro and white Brazilians, roughly two-thirds of the 99 



victims were black or mulatto, but the ratios were even higher in cases of immigrant-
nonwhite violence: in fights between Italians and blacks or mulattos, three-quarters of 
the 68 victims were nonwhite; the proportion of black and mulatto victims is only slightly 
lower in the 44 fights between other immigrants and Afro-Brazilians. (28) This is 
consistent with the idea that immigrants were particularly touchy--perhaps more so than 
white Brazilians--in interactions with blacks or mulattos. Afro-Brazilians were particularly 
likely to suffer lethal violence by members of other groups, probably because they had 
less access to and familiarity with firearms and because they were usually outnumbered.
Fights between white and Afro-Brazilians resulted in four times as many black and 
mulatto deaths as white Brazilian deaths, and Italians murdered Afro-Brazilians nine 
times as often as blacks or mulattos killed Italians. 

Police and court records as sources for the study of everyday racial tensions 

A violent conflict stimulates diverse, and often divergent, perceptions and interpretations 
among participants and witnesses. (29) The legal professionals of late 19th and early 
20th century Brazil--police delegates, clerks, prosecutors, lawyers and judges--used 
declarations by accused and victims and depositions of witnesses to construct their own 
versions of violent events. In the process, categories of the law, social and professional 
values, and strategies for winning cases (in the case of prosecutors and lawyers) 
filtered, classified and arranged the declarations and depositions into new narratives 
affirming the guilt or innocence of the accused. For this research, the stories of accused,
victim and witnesses are more important than the second order narratives constructed 
by legal professionals, but it is important to remember that, because Brazilian police and 
judicial clerks did not transcribe the exact words of testimony, but wrote them down in 
the third person ("He replied that....") and often summarized parts ("They proceeded to a
mutual exchange of insults"), a layer of representation separates us from the 
interpretations proffered by participants and witnesses. (30) 

Most statements by accused, victims and witnesses took the form of what Harold 
Garfinkel calls accounts, narratives that justify an act or a situation. (31) Although one 
can almost always identify points of agreement, different observers and participants 
selected and emphasized different aspects of the event sequences leading to physical 
violence. Systematic variation in accounts provides valuable clues regarding variation in 
perceptions and interpretations, including variation by race and ethnicity. (32) Accused 
and victims almost always told self-interested stories; witnesses perceived and made 
sense of conflicts from specific vantage points defined principally by social position, 
ethnic or racial identity, and their relationships to the individuals in conflict. In the great 
majority of cases, everyone acknowledged that the accused had committed the violent 
act, but they disputed whether or not it was justified. The accused generally asserted 
that victims had provoked them and victims, if they survived, claimed they had done 
nothing to deserve the attacks or had simply responded to prior insults. Different 
witnesses also highlighted different insults and provocations. In the varying stories about
who provoked whom, it is possible to identify Italian notions of outrageous black or 
brown behavior and Afro-Brazilian notions of intolerable offenses by Italians. 

Statements before police delegates are generally more useful for analysis than those 
given in court because they were taken soon after the events and they did not suffer the 
interference of lawyers. On the other hand, many "confessions" during police inquiries 



are of dubious value because delegates extracted them with beatings and threats. 

Symbolic wounds and provocations 

At the end of May 1895, Anastacio Cosme, a 21-year-old preto stonemason, was 
building a sidewalk in the city of Sao Carlos when two Italian peddlers tried to walk over 
the freshly laid stones. (33) According to Anastacio's declaration to the police delegate, 

 
  he said to the first one, who he now knows is named Jorge 
Muzzi, that 
  he should not pass there because the stones were not firmly 
settled 
  and could shift, thus causing them harm. The Italian went out 
to the 
  middle of the street, turned to him, the interrogated, and 
asked him 
  if he was a district judge [juiz de direito]. The interrogated 
  responded that he was not a district judge, but that [the 
Italian] 
  should not pass because he would ruin the work. The Italian 
then 
  stated that the interrogated was not a Christian but just a 
stupid 
  black [negro burro] and that he would walk through that place, 
not 
  being afraid of a hundred men like the interrogated. Then he 
  threatened the interrogated with a measuring stick that he had 
in his 
  hand and started to put down the trunks he was carrying. When 
he had 
  finished unloading himself, the interrogated gave him a blow 
with the 
  straightedge he used. 

The Italian, struck in the temple, fell down dead and his companion fled. 

This sidewalk tragedy is emblematic of the contradictory tensions and pressures that 
poor Italians and Afro-Brazilians felt as they faced one another in the years after 
abolition. The Italian peddler, so poor that he could not afford a donkey and had to carry 
his wares on his back, was too proud to accept orders from a black man and claimed 
distinction by asserting that blacks could not be Christians--thus worthy of respect--and 
were stupid as mules (burro meaning both stupid and mule). On the Italian side, the 
issue was purely symbolic: the peddlers had nothing to lose but their pride by walking 
around the sidewalk. As for Anastacio, he was protecting his work, but everything 
suggests that he hit the Italian not to avoid re-laying some stones but in retaliation for 
symbolic wounds. 

The criminal records suggest that Italians and people of color often engaged in 



classification struggles. (34) Nonwhites denied the hierarchical significance of color, but 
Italians tended to perceive it as a master categorization scheme and associated dark 
skin with negative characteristics such as stupidity, paganism, laziness and 
drunkenness. The Italian's use of the word negro in itself constituted a demeaning insult 
(preto was a more neutral term in this period), bringing up the stigma of slavery and 
stereotypes of black viciousness and perversity that had spread during the last years 
before abolition. (35) Alternative principles of classification, such as occupation, age, 
education or citizenship, could easily favor individual blacks over individual Italians, so 
Italians, particularly, one suspects, poor and illiterate Italians, insisted on the 
fundamental importance of color. 

In this case and many others, elites manifested little inclination toward automatic racial 
solidarity with poor Italians. Anastacio's story was corroborated in essential aspects not 
only by his black assistant but also by two white Brazilian witnesses, a merchant and an 
"agriculturalist". The jury, drawn primarily from local Brazilian elites, convicted him, but 
he was sentenced to only eleven months in jail. On appeal, a second jury acquitted him. 

A few years later, Vicenzo Maggiorino, a 40 year old carter and agricultural laborer from 
Campania, stabbed Joao Damaceno, a 39 year old black carpenter, several times 
because Joao refused to sell him three used beds, a carpenter's bench and some old 
roof tiles, property of the carpenter's brother. (36) According to the parda Manuela Maria 
da Conceicao, who was Vicenzo's comadre (one of them was the godparent of the 
other's child), rented a house from Joao and witnessed the events along with Joao's 
wife, 

 
  Joao Damaceno refusing to carry out the sale because the 
objects in 
  question were not his and also because of the insignificance of
  Vicente's (37) offer, the latter called Joao Damaceno stupid 
[burro]. 
  That Joao Damaceno [then] told him that he was not stupid and 
that he 
  too knew how to negotiate [conversar], that Vicente on hearing 
this 
  response from Joao Damaceno grabbed him by the throat and Joao 
also 
  grabbed Vicente to defend himself. (38) 

According to both of the women and Joao, Vicenzo left and returned with a knife. Joao 
ran away, but Vicenzo pursued him and stabbed him in the back. Joao then tripped, 
falling face down, and Vicenzo stabbed him several more times. Joao, who survived, 
complained to both the police and a Portuguese merchant he knew, and the merchant 
helped the police arrest Vicenzo a few days later. 

Once again, the Italian in this story attempts to associate blackness with stupidity and 
the black refuses this categorization, affirming that he has equal mental powers (and 
business sense). Vicenzo did not erupt into murderous rage over some used furniture 
and roof tiles; what so irritated him was that a black man did not defer to his desires and 



presumed to bargain with him as an equal. 

The demand for deference and obedience from the dark skinned could unite immigrants 
across ethnic boundaries. In December, 1900, a 19 year old Syrian peddler and a 
Calabrian barber a year older beat up Claudio Cherubino de Sousa, a 38 year old black 
laborer, for refusing to rebuild a fence between their houses. (39) On the order of his 
employer, who apparently owned the houses, Claudio had filled in a well of fetid water, 
taking down part of the fence to facilitate the work. According to the Italian carter who 
was working with Claudio, the Syrian arrived shouting "black shit [negro de merda], now 
[that] the job is finished you rebuild the fence." Claudio replied that he could only take 
orders from his employer, whereupon the Syrian 

 
  came up to the preto punching him in the face and insulting him
with 
  very harmful words and continuing to slap him, the preto 
shouted and 
  he the deponent, fearing the wrath of the turco, (40) did not 
help 
  him.... [Then] Thomaz the barber appeared and took a whip that 
was on 
  the ground by his, the deponent's, cart and with its handle 
struck the 
  preto causing him the wounds he exhibits.... [T]he turco was 
holding 
  one of the preto's arms and punching him ... while Thomaz the 
barber 
  gave him blows with the whip handle.... [T]he preto tortured by
so 
  many blows managed to break free from his aggressors' clutches 
thus 
  being able to flee out into the street, he the deponent also 
saw in 
  the street the turco Pedro Alexandre and Thomaz the barber 
pursuing 
  him throwing stones. (41) 

When the Syrian showed up shouting insults and orders, Claudio refused to obey, and it 
was apparently this refusal that enraged the two young immigrants, who simply ignored 
the Italian carter implicated in the destruction of their fence. 

Why symbolic conflict? 

Interaction between unequals does not necessarily generate overt conflict or violence, 
as long as social hierarchies are settled and difficult to challenge. Resistance to 
domination always exists, but when hierarchies seem solid, it generally takes the 
disguised, and safer, forms of foot-dragging, sabotage and deception, which James C. 
Scott characterizes as the "weapons of the weak." (42) In post-abolition Sao Paulo, 
however, the significance of racial differences among the poor was not fixed and 



enduring. Everything was up for negotiation and redefinition. 

Why did Italians and nonwhites fight over symbolic issues? Considering first the 
viewpoint of blacks and mulattos, we can start with Scott's observation that the most 
deeply felt injuries of domination and exploitation generally stem not from material 
deprivation per se but from the shame of involuntary subjection and the humiliation of 
having to accept abuse without responding (openly). (43) For people recently liberated 
from slavery--and who had in large measure freed themselves through increasingly open
resistance and mass flight--attempts to put them down and boss them around must have
reopened the symbolic wounds of their former condition, with an important difference: 
now they had greater freedom to respond. The situation of freeborn blacks and mulattos 
was more complex. Abolition opened the possibility of full citizenship for all people of 
color, but it also raised the danger that they would all be treated like libertos. People in 
these "intermediate" categories may have been particularly sensitive to immigrant claims
to superiority. 

Why was racial distinction so important to immigrants? The existing literature on 
Brazilian racial ideologies, focused largely on debates among elites and published 
representations, is not of much help here. (44) The scientific racism of the day remained 
rather distant for most immigrant workers, especially those employed on coffee 
plantations, whose everyday experience was limited to the coffee groves, the colonias 
where they lived, the central plantation installations, and a couple of vendas in the 
vicinity, supplemented by weekend visits to other plantations or the nearest town, and 
attendance at country dances and horse races. It is to this everyday experience that we 
must look to understand the condescending and often spiteful attitudes toward dark-
skinned Brazilians internalized by Italians, who could observe for themselves how white 
Brazilians, especially plantation administrators and supervisors (diretores de colonos) 
treated, and talked about, their black and brown countymen. (45) 

Although fazendeiros and their administrators considered Italians better workers, more 
civilized and more honorable than Afro-Brazilians, they saw them above all as cheap 
labor and tended to treat them like slaves. Plantation administrators imposed 
paternalistic rules, restricted worker mobility, carried whips, refused to let colonos quit 
before their annual contracts expired, and used violence and intimidation to bolster their 
authority and quell rebellious tendencies. (46) The despotic tendencies of some 
administrators extended to sexual harassment of Italian women and girls. In the towns, 
Italians faced similar treatment by the police, who routinely beat and robbed immigrant 
workers. (47) Certainly immigrants--substitutes for slaves, but also members of the 
"superior race"--perceived the contradictory attitudes of local elites, saw how white 
Brazilians treated blacks and browns, and soon learned the importance of maintaining 
clear distinctions between themselves and Afro-Brazilians. In other words, affirmation of 
racial difference and superiority became an implicit strategy of Italian resistance and 
defense of collective dignity. 

In a classic article on racial prejudice, Harold Blumer argued that hostility toward a 
subordinate group stems not from difference or inequality as such but from a perception 
among members of the dominant group that subalterns who "don't know their place" are 
encroaching on their privileges, monopolies or spaces. (48) In post-abolition Sao Carlos,
most such encroachments took the form of claims to the symbolic capital of respect, 



recognition and honor, rather than infringement on job monopolies or segregated 
spaces. (49) Precisely because their own situation was perilously close to that of pretos, 
many Italians experienced black and brown demands for respect and equal treatment as
profoundly irritating threats to their sense of identity and honor. 

The danger of small insults 

Even small slights or insults between Italians and nonwhites could be dangerous. Heitor 
Rodrigues da Silva and Gaspar Sabino, in their conflict described in the introduction to 
this article, did not fight because they bumped into one another in the church door, but 
because an Italian refused to accept a simple courtesy from a mulatto, which publicly 
asserted the latter's inferiority. For blacks and browns, small insults from Italians 
connoted a life of subordination and everyday humiliations; for Italians, disrespect from 
nonwhites symbolized the danger that they would be equated with blacks. 

June 24, 1906 was payday at the fazenda Santa Eudoxia, and workers crowded into the 
plantation's venda to drink part of their earnings. (50) Jose Vieira, a young moreno 
(literally, brown, also a common euphemism for black) from Bahia wanted a glass of 
wine, but the venda's counter was crowded and the others, mostly Italians, did not make 
room for him. According to the plantation administrator, he said he wanted a drink but 
was impeded by the men at the counter. In the version of the Italians, he tried to force 
his way through. One of them stated that "Jose Vieira tried to approach the counter by 
pushing." (51) Another said, 

 
  the Bahian Jose Vieira suddenly entered and ordered the 
deponent and 
  others to get back from the counter because he also wanted to 
have a 
  drink [matar o bicho] thus speaking he pulled the knife in his 
belt 
  around to the front thus showing that he was armed, and 
immediately 
  [Antonio Marfetano] jumped in front of Jose and in one swoop 
disarmed 
  him, yanking the knife out of its sheath and out of Jose 
Vieira's 
  belt, and ran out of the store followed by Jose Vieira. (52) 

This led to a fight between Jose and Antonio's father, who stabbed Jose in the shoulder. 

Although we cannot know exactly what Jose was feeling in the venda, it is reasonable to 
suspect that the failure to make room for him provoked threatening behavior because it 
evoked a long experience of similar insults. The Italians at the counter, in turn, could not 
ignore this offense from an Afro-Brazilian, and Antonio, playing the hero for his friends, 
humiliated the impudent moreno. 

Italians could also react with extreme violence to small provocations from blacks or 
browns. Although Italians did kill one another over verbal affronts, the insults were 



strong, typically "son of a whore" or derivatives, such as "go back to the whore who gave
birth to you," generally considered the worst possible insults at the time and often 
acceptable to juries as excuses for murder. It is difficult to imagine, however, that Italians
would have assaulted or killed other Italians for some of the offenses that prompted 
attacks on blacks or mulattos. 

In 1897 two Italian adolescents killed a black man because they were annoyed by a bit 
of rough play. Early in the morning, Cuneo Albachiara, 17, and Domenico Albachiara, 
13, sons of colonos and apparently cousins, set out to hunt armed with shotguns. (53) In
the fazenda's pasture, they encountered Leopoldino de Campos, a preto (or pardo--both
categories appear in the records) of about 25 who had been at a party all night and was 
walking home drunk, accompanied by an older black man, Manoel Adao Felizardo. 
According to Manoel's deposition, Leopoldino gave Cuneo a playful slap on the head, 
which knocked off his hat. Seeing this, Manoel, 

 
  ran over to Leopoldino and grabbed him, asking him not to fight
with 
  the boys; that the boys backed off a few steps--stayed there 
with 
  their shotguns cocked and, he the deponent thinking that 
nothing more 
  would happen, on Leopoldino's request let him go; that then 
  Leopoldino, seeing the attitude of the boys, opened the front 
of his 
  shirt and said: "You want to shoot, shoot here"; in response 
the older 
  boy ... fired a shot at his leg and when Leopoldino was falling
the 
  younger one ... fired a second shot at his neck which killed 
him on 
  the spot.... [The boys] could easily have left the place when 
he the 
  deponent was holding Leopoldino and asked them for the love of 
God to 
  go away [because] Leopoldino was very drunk. (54) 

In their defense the boys claimed that they were overcome by fear, portraying 
Leopoldino as a furious black monster who started beating them for no reason and then 
escaped from Manoel to continue the aggression. Manoel's version of the story (roughly 
corroborated by two other Brazilians, who saw the event from a distance), suggests a 
different interpretation: Cuneo was embarrassed and irritated by the presumptuous black
man who played with him as if he were a child, knocking off his hat. When the boys 
threatened him, Leopoldino refused to back down and put on a show of defiance, daring 
them to shoot him. To let Leopoldino walk away at that point would have been to 
recognize the superior courage of a black man, an unbearable prospect, so the boys 
shot him. Perhaps an older, more experienced Italian would have tried to frighten and 
humiliate rather than kill--and here it is suggestive that the older boy shot at Leopoldino's



legs, whereas the younger one fired the mortal shot. 

Symbolic struggle in employment relationships 

Italian-nonwhite employment and authority relationships necessarily involved Italian 
control and black or brown obedience, the same elements that were at stake in most of 
the fights discussed above. Italian employers and administrators, who readily adopted 
the authoritarian attitudes of their Brazilian counterparts, may well have felt disrespect by
dark-skinned employees to be doubly irritating. 

In 1892, Giuseppe Mirabelli, a 31-year-old "agriculturalist" from Calabria, stabbed his 
black cook, according to witnesses, because she had not made food and his coffee was 
cold. (55) In her statement to the police delegate, the cook added another reason for 
Giuseppe's irritation: she had scolded him for trying to seduce a married, and apparently 
black, woman. Nine years later, Saverio Guzzi, an Italian fazenda administrator, 
encountered a 36 year old liberto named Mateus arguing with another worker, Manoel 
Novaes, over Mateus's attempts to visit Manoel's fifteen year old daughter Luiza. (56) 
According to a young Brazilian witness, Guzzi said to Mateus: "Shut your mouth, or else 
you will get a beating. Mateus then said: you are unfit [baixo] to order me to shut my 
mouth. Guzzi hearing this left [and] went to the fazenda to get a whip and went looking 
for Mateus." (57) Finding Mateus by the coffee drying court, Saverio began whipping 
him. Mateus then hit Saverio with a piece of wood, saying--according to Luiza, who 
heard it from another woman, "Don't strike me any more, Saverio." (58) At this Guzzi 
pulled out a pistol and shot him, killing him instantly. The meaning of the whip to an ex-
slave requires no commentary, and Guzzi's easy resort to the whip suggests that he 
despised Mateus and wanted to humiliate him. Killing him was an automatic and 
impulsive reaction when Mateus raised the stakes by refusing to submit. (59) 

In 1912, Giovanni de Rienzo, a 50 year old Italian with a small coffee plantation clubbed 
Jose Martins, a black employee of the same age, for his insolence, breaking his arm and
injuring his ribs. (60) In his declaration before the judge about a month later, Rienzo was 
unusually candid about his desire to put Jose in his place: "Martins who for some time 
was going around making mischief [reinando] started to not work and because of this he 
had the need to correct him." In 1913, Luigi Calegari, an Italian coffee planter, clubbed 
Ignacio Justino, a 67 year old black former worker of his, several times outside a venda 
after Ignacio invited him to a drink and took offense at his refusal. (61) To Calegari, the 
invitation seemed especially impudent because he had fired Ignacio a couple of years 
earlier and suspected that Ignacio had tried to set fire to his house in revenge. 

Brazilian fazendeiros and administrators, including blacks and mulattos, also used 
violence and intimidation to control immigrants. In 1894, for example, when an Italian 
laborer insisted on receiving wages after seven months of unpaid work, mulatto 
empreiteiro Joaquim Rodrigues Pinto killed him with an ax and threw the body down a 
well. (62) Conflicts between fazendeiros and immigrants, however, were more likely to 
begin with disagreements over material issues, such as fines, debts, unpleasant tasks, 
or immigrant attempts to quit their jobs, whereas violence between Italian planters and 
black workers often occurred for more purely symbolic reasons. (63) 



Group violence 

Demographic preponderance favored group violence by immigrants, especially Italians, 
against nonwhite Brazilians, but the malevolence of some of these attacks suggests 
more than an effect of superior numbers. On Carnaval Sunday, 1894, a preto named 
Narciso faced the wrath of four to six (versions differ) Italian colonos because he dared 
to deny them a drink. (64) Three Leme brothers, two Paiaroni brothers and Domenico de
Credico had started celebrating by dancing to the sound of Credico's accordion on the 
coffee drying court of their plantation, all but one dressed in skirts, with painted faces 
and decorative paper stuck to their bodies. After the administrator gave them a bottle of 
wine, they went off to the rural Ararahy train station, where they continued drinking and 
dancing in front of a venda, grabbing at passersby and inviting them to dance. Narciso, 
about 30, porter at the station, was visiting the white Brazilian venda owner, Guilherme 
Luiz Hopp. At about six o'clock, Guilherme, with Narciso's help, began closing the 
venda. The Italians asked for more wine, and Narciso conveyed the request to 
Guilherme, but he refused, saying the store was closed. When Narciso told the Italians, 
blocking the door, (65) they attacked him. According to Antonio Augusto de Oliveira, a 
young white Brazilian traveler, who was drinking coffee with a small group inside the 
venda, 

 
  At this reply they grabbed Narcizo, pulled him out of the house
and 
  started to slap and kick him; at this cowardly [illegible] by 
four men 
  against one he the deponent pulled Narcizo into the house and 
closed 
  the door. The Italians then forced open the door and again 
attacked 
  Narcizo with punches, [and] three of them, who he the deponent 
  supposes to be brothers, held Narcizo while the fourth one 
punched him 
  and stabbed him three times, being that two [of the stabbings] 
were 
  clearly visible, for the knife on entering twisted around, the 
  murderer delaying in pulling it out; he the deponent at that 
point 
  clubbed the murderer on the head.... This Italian falling down 
  wounded, his companions let Narcizo go in order to assist him, 
he the 
  deponent pulling Narcizo into the interior of the house.... He 
advised 
  Narcizo to hide in the cornfield to escape the Italians' fury. 
(66) 

The coffee drinkers fled out a back window and ran to a nearby hotel. The Italians then 
tried to break down the doors of the hotel, but the hotelier and the others escaped to the 
nearby plantation where the Italians worked. Some returned with the plantation 
administrator "in order to protect Narcizo," but did not find him. (67) The next day, 



Narciso was found dead in the cornfield. 

The Italians involved had all been in Sao Carlos, and probably in Brazil, for a year or 
less, but they had absorbed enough racism to be infuriated at a black who gave them 
orders, even if he was just transmitting a message from someone else. It was only after 
Antonio Augusto clubbed one of them (Credico) over the head with a whip handle that 
the Italians began to threaten the others. 

During the subsequent police investigation and trial, the only white Brazilian inclined to 
defend the Italians was the plantation administrator, who probably did not want to lose 
workers. Although, with the exception of the young Antonio Augusto, the other (white 
Brazilian) witnesses had clearly been more interested in saving themselves than in 
saving Narciso, none of them demonstrated any sympathy for the Italians. The 
conviction of the five Italians arrested and their long jail sentences also suggest that 
local elites did not approve of gratuitous savagery against blacks by Italians. (68) 

Those involved in Narciso's murder were all in conflict with him, in the sense that they all
wanted more wine. In other cases of group violence by Italians against people of color, 
uninvolved bystanders joined in out of spite, outrage, or simply for the pleasure of 
beating a preto. On another Sunday afternoon ten years later, some 50 to 80 people, 
most of them Italian colonos of the fazenda Floresta, attacked two pretos, Jose 
Francisco do Nascimento and Avelino Bruno de Sant'Ana, outside a rural venda, leading
to Jose Francisco's death several hours later. (69) In contrast to Narciso's murder, this 
case evinces white racial solidarity, transcending ethnic and class divisions. 

The two blacks had spent the day drinking pinga (aguardiente) in the venda. According 
to Luigi Reali, the Italian owner of the establishment, his son had scolded them for 
practicing capoeira (a traditional Afro-Brazilian martial art and dance) in the store, 
leading to an argument. Later in the afternoon, according to both Luigi and his son, Jose 
Francisco pulled out a knife and threatened the other drinkers, who left the store, 
followed by the Jose Francisco and Avelino. At this moment, a large group of colonos 
and others, returning from some nearby horse races, arrived at the venda and 
encountered the two angry blacks, one of them waving around a knife. Francisco 
Augusto Vayego, the Spanish administrator of the Floresta plantation, was in this group 
and recognized Avelino. For reasons unexplained in the investigation--it is possible that 
Avelino was a former Floresta worker--their relationship was not good. Both the 
administrator and his assistant later reported that, on seeing Vayego, Avelino declared 
that he would end the administrator's life. A Portuguese colono responded that Avelino 
would not kill Vayego, at which Avelino, according to both of these witnesses (or 
participants), hit the Portuguese with a club, knocking him down, and began punching 
him. At this the crowd attacked the two blacks. In Vayego's account, "seeing this the 
people present, about sixty people, became indignant and beat up Avelino Sant'Ana and
the preto his companion, who had a bared knife in his hand and defied them all. That he 
the deponent cannot specify the names nor the persons because [those who] took part 
in the beating [were] the people who had been at the track, which is to say, the entire 
neighborhood." (70) 

If Avelino and Jose Francisco had been white, their aggressive behavior might have 
resulted in their arrest; it would not have led to a deadly beating by a crowd of onlookers.



It was understood that all men of honor--that is, all white men--sometimes came into 
conflict with others and that such disagreements could escalate into violence, but these 
were seen as essentially private conflicts, and onlookers were reluctant to intervene. The
crowd saw not quarreling individuals but impudent blacks aggressively defying whites. 
When Avelino clubbed the Portuguese colono and started punching him, it simply 
confirmed that these pretos were out of control and had to be put in their place. 

No one was arrested for the crime, and the judge filed away the investigation for lack of 
information. In the case discussed above, only the Italians found Narciso's refusal to 
serve more wine impudent and irritating (because he was simply transmitting the orders 
of the white venda owner). On the other hand, all whites could see Jose Francisco and 
Avelino's erratic and menacing behavior as intolerable and could agree that these two 
pretos needed to be taught a lesson. Local authorities were willing to tolerate this 
collective violence because they agreed with it. 

Over time, as Italians absorbed Brazilian racial ideologies, they probably developed 
more explicit notions of Afro-Brazilian inferiority and, with the growth of the immigrant 
population, they were better able to carve out segregated spaces. It is also possible that 
the deteriorating economic position of many Italians exacerbated their resentment 
against blacks and browns. After about 1897, overproduction led to declining coffee 
prices, and a couple of years later the real wages of coffee colonos and camaradas 
declined. (71) Rather than accumulating the savings or land they had dreamed of on 
arrival in Brazil, many Italians sank deeper into poverty. Some cases of violence hint at 
hardening racial attitudes during the second decade after abolition. 

In March of 1904, a group of Italian colonos, both men and women, attacked a black 
man simply for entering their colonia. (72) On orders from his employer, Simao Joaquim 
de Assis had gone to the Fazenda Salto to get sugarcane shoots. After the administrator
showed him the cane field, he remembered that he did not have a cutting tool, so he 
went to the colonia and asked to borrow a sickle or knife. A Portuguese witness later 
stated: 

 
  The colonos then said that they did not want a negro there, 
that he 
  should go away and soon after that the deponent saw the colono 
named 
  Avelardo so and so beating Simao, which was also done by Donato
[and] 
  Rocco di Grosso, that the wounded Antonio Calesimo and some 
women were 
  also part of the group that persecuted Simao, who very wounded 
  returned under the blows of clubs and stones to the house where
he had 
  left [his] shotgun and there taking it he fired on the group. 
(73) 

The colonos continued chasing Simao, who was finally rescued by the plantation 



administrator: 

 
  The deponent [the administrator] saw Simao who was being 
attacked in 
  the colonia by men and women, armed with clubs and stones.... 
He the 
  deponent seeing that Simao was being sacrificed by the colonos,
  ordered his employee named Joao Ignacio to the aid of the 
victim, and 
  he immediately took Simao out of the power of the aggressors. 
The 
  deponent seeing that the colonos still pursued Simao went to 
the 
  colonia, finding Simao [and] bringing him to his house, where 
he 
  stayed until the police arrived. (74) 

The success of such attempts to define segregated spaces was limited because 
fazendeiros and other elites did not support them. Even so, the intimidating power of 
crowds of irate immigrants would have been sufficient to caution black strangers about 
walking carelessly through the colonias, which became increasingly white as the number
of immigrants grew. 

In yet another case of group violence, in 1909, at least three Italians attacked a black 
man after he was stabbed several times by another Italian. (75) Domingos Romualdo 
was coming from the train station carrying a basket of oranges on his back when an 
Italian stopped him and asked to buy the oranges. Domingos replied that he could not 
sell them because they were not his, which led to an exchange of insults. Then the 
Italian knocked Domingos down and stabbed him several times in the buttocks and legs.
At this point two Italian men and at least one woman left a nearby venda to join in, 
punching and kicking Domingos. If the initial assailant was responding to something 
Domingos did (refuse to sell the oranges), the other Italians had no reason for attacking 
him aside from the joy of beating a black man as he lay bloodied on the street. 

There are not enough of these cases to draw firm conclusions, but they do suggest that, 
after about 1900, Italian attitudes toward blacks and other dark skinned Brazilians were 
becoming less conditional on their behavior and more an automatic response to skin 
color. Although I have found no evidence that Italians blamed Afro-Brazilians for 
declining wages, blacks did symbolize everything that Italians feared becoming, and 
their refusal to accept subordination to Italians would have become even more annoying 
as Italians saw their own position deteriorate. 

Solidarities 

In some cases, friendship, love, or kinship undoubtedly inhibited overt expressions of 
racism. In the absence of a rigid, state-backed caste system, and given the relative 
incapacity of the Italian "community" to enforce racial discipline on members--due largely
to regional divisions and a high degree of geographic mobility--, individual relationships 



often crossed color lines and could involve genuine affection as well as symbolic 
tensions. The high ratio of men to women among Italian immigrants, in particular, meant 
that, if they stayed in Brazil, the only marriage partners available for many Italian men 
were Brazilians, many, if not most, of whom had dark skin. 

It is not difficult to find examples of interracial solidarity. In the fazenda barn dance 
described at the beginning of this article, Italian colonos quickly acted to isolate the pistol
wielding Antonio Lariago and protect the black man he was trying to intimidate. Although
he did not intervene, the Italian carter who had filled in the well with Claudio Cherubino 
de Sousa demonstrated considerable sympathy for Claudio's plight and none for the 
Italian barber and Syrian peddler who attacked him. Interracial solidarity could 
sometimes extend to acts of violence against members of one's own group. In mid 1895,
after a fight between an Italian and a young black well digger outside the Italian's venda 
in the town of Sao Carlos, the Italian set out to take revenge, accompanied by a black 
boarder of his named Felizardo Arruda. (76) Finding the well digger on another street, 
Felizardo clubbed him over the head several times. In 1898, an Italian widow defended 
her mulatta neighbor against an attempt to collect a late rent payment by throwing a 
brick at the Italian rent collector employed by the owner of the house, an Italian priest 
who was a relative of her deceased husband. (77) 

But it is important not to exaggerate the significance of interracial love and friendship. 
Italian men often resisted formalizing their unions with nonwhite women through 
marriage, and Italian parents reacted with outrage when their daughters fell in love with 
black men. (78) Although enduring friendships between individual immigrants and blacks
did exist, solidarity seems to have been limited by Italian fears of equality with 
nonwhites. 

Outcomes in the justice system 

At several points in the above analysis, I mentioned evidence that local elites generally 
did not support Italian violence against the dark skinned. More systematic evidence can 
be found in the conviction rates for those accused of interethnic or interracial violence. 
Police delegates, prosecutors, judges and jurors were members of the local elite or 
middle class. 

Table 3, which includes cases not brought to trial because of judicial or police decisions 
to drop charges, presents the percentage convicted for the various combinations of race 
and nationality of accused and victim. The denominators here do not equal the 
frequencies in table 2 because that table refers to victims, whereas table 3 concerns the 
accused. Among Italians accused of assaulting or killing Afro-Brazilians, 21.7% were 
convicted, which is almost twice the conviction rate for the relatively few people of color 
accused of violence against Italians. (79) These results are probably distorted by a form 
of selection bias: the relatively high conviction rates in all cases of violence against Afro-
Brazilians suggest that this violence was more severe, on average, than that suffered by 
members of other groups. In other words, it appears that authorities tended not to take 
seriously cases of lesser violence against blacks and mulattos, causing pain or 
humiliation but not serious injury, which resulted in underreporting of such violence. 
Conviction rates for those accused of attacking Afro-Brazilians would thus be higher 
because they were only accused in the more serious cases. (80) The anonymous 



participants in group violence are also absent from this table. If it were possible to 
include them, the proportion of unpunished Italian attacks on Afro-Brazilians would 
greatly increase. 

What is most important here is that the data show no tendency for police, judges and 
jurors to systematically favor Italians over dark skinned Brazilians. Although they were 
clearly racist, local elites also considered Italians a problematic group. On Christmas 
day, 1895, the overworked police delegate of Sao Carlos wrote to the state Police Chief: 

 
  The agglomeration of individuals of different nationalities, 
the 
  arrival of many others who, trying to hide from the just 
pursuit of 
  the police in other places, establish their residence here, 
even if 
  provisionally, create for the police of this jurisdiction 
maximum 
  difficulties.... The Italian colony of this city is very 
numerous and 
  it is precisely what most attracts the attention of the police.
(81) 

The evidence presented above also suggests that local elites considered many of the 
Italian attacks on Afro-Brazilians to be unwarranted, which probably counterbalanced the
prejudice of authorities and jurors against blacks and mulattos. The statistical results 
suggest that white Brazilians did enjoy special consideration in the justice system, 
because very few of them were punished for attacking Italians or other immigrants. This 
probably reflects the impunity of fazendeiros and their administrators, as well as that of 
the police. 

Conclusion 

Although criminal records provide evidence of cooperation, friendship and intimacy 
between immigrants and nonwhite Brazilians, the threat of violence also permeated and 
shaped their relations. This was not a new phenomenon in Brazil, as Maria Sylvia de 
Carvalho Franco's work on the pre-abolition free population makes clear, and it was not 
uniquely Brazilian, as Norbert Elias demonstrated in his writings on the "civilizing 
process" in Europe. (82) The Sao Carlos criminal records show that the risk of violent 
conflict suffused everyday relations within as well as between ethnic and racial groups. 
What was different about relations between Italians and people of color was less the 
frequency of violence than the nature of the situations, attitudes and interactions that 
generated it and its imbalance, with Italians attacking Afro-Brazilians much more often 
than vice versa. 

Fights between Italian immigrants and black or brown Brazilians occurred primarily for 
symbolic reasons. The central issue was whether Italians would take precedence over 
Afro-Brazilians or whether people of all colors would be treated with equal respect and 
dignity. For every such clash registered in police investigations, there must have been 



others that came to blows but produced no record because they were not reported or did
not result in serious wounds, and many others that stopped short of physical violence 
because one side backed down. One of the most important consequences of the 
violence examined here was an atmosphere of intimidation, in which Italians and other 
whites tried to impose their wills on blacks and mulattos through implicit or explicit 
threats of physical violence. Over time, attitudes seem to have hardened. If racial 
violence by Italians in the early years was largely spontaneous and situational, 
dependent on nonwhite demeanor, some of the later attacks suggest generalized hatred 
of blacks and mulattos. 

Italians were not alone in their tendency to lord it over the dark skinned. The Italian 
tendency for "excess violence" against nonwhites corresponded to similar tendencies 
among white Brazilians and other immigrants, which suggests that Italians learned from 
white Brazilians that pretos and other people of color could be threatened, attacked or 
killed to keep them in their place if they refused to defer to whites. Other Europeans, 
who began arriving in large numbers after Italy banned subsidized emigration to Brazil in
1902, probably learned to despise blacks largely from Italians. 

As for pretos and other dark skinned Brazilians, they tried to protect them-salves as well 
as they could. This often meant strengthening patron-client ties with fazendeiros or 
urban elites, using one form of subordination to ward off another. For the vigorous, or 
just angry, another form of protection that beckoned was to make one's self feared, 
serving as a plantation capanga [hired thug] or a police "soldier." (83) The use of black 
and mulatto capangas by fazendeiros and the presence of these categories on the 
police force probably intensified Italian aversion to the dark skinned. Certainly an 
individual such as Braulio Borges de Carvalho, a moreno who went around 
impersonating a police delegate in order to rob Italians, earned their animosity, (84) 
However, the criminal records of Silo Carlos provide little evidence that Italians identified
all Afro-Brazilians with planter or state repression. The individuals who wielded violence 
against immigrants on behalf of the powerful--or on behalf of themselves, in the case of 
the rather unruly police force--were men of all colors, and they were almost always led 
by white Brazilians. In addition, blacks, like Italians, were favorite targets of repression 
on both plantations and city streets. 

This article also bypasses conflict between Afro-Brazilian or Italian subgroups. in a few 
cases, police and court records do provide evidence of tensions between blacks and 
mulattos or between northern and southern Italians, but the great majority of intra-group 
violence appears to have been motivated by more purely individual conflicts. Conflict 
between Italians and Afro-Brazilians was much more severe and overt than that between
subgroups on either side. 

The lack of white unity 

As much as immigrants may have wanted racial preference and segregation, these 
never became state policy in post-abolition Sao Paulo or elsewhere in Brazil. Racism 
instead operated informally. I suspect that this was due largely to lack of elite interest, 
despite obvious racism, in privileging poor whites. Elites only occasionally supported 
Italians in their struggle to keep Afro-Brazilians down because they were equally 
concerned about controlling Italians and other immigrants. Abolition had eliminated the 



threat of slave rebellion, and black collective action became increasingly difficult as 
former plantation slaves scattered and became diluted among the rapidly growing 
European population. In the state of Sao Paulo, the fear of black violence receded and 
was replaced, among planters and other elites, by fear of immigrant unruliness, violence,
sabotage and strikes. 

Local elites also did not need the support of poor whites, and much less that of 
foreigners, to maintain their political and economic power. The great majority of poor 
Brazilian whites were disenfranchised, as were most immigrants, who usually did not 
naturalize. Instead of competing for the support of poor whites, local power brokers, 
known as "colonels" (because many were officers in the National Guard), relied on 
varying mixtures of family ties, clientelism, fraud, and violence to maintain their positions 
as mediators between local and state governments. (85) The lack of elite support can 
also explain why organized racial terrorism did not emerge in Sao Paulo and almost all 
racial aggression by immigrants was spontaneous, in the forms of name-calling, 
intimidation and interpersonal violence, with occasional outbursts of collective violence. 
(86) 

Given that interracial conflict and violence generally did not take the dramatic forms it 
took elsewhere, historians who compare the trajectories of immigrants and Afro-
Brazilians in Sao Paulo after abolition have tended to ignore day-to-day relations 
between them. The threat of violence by immigrants and other whites could have 
important consequences for the opportunities available to blacks and mulattos, because 
it punished qualities important to success: confidence, boldness, the desire to excel, the 
willingness to take risks. The result, I suspect, was to limit freedom of movement and to 
bind blacks and browns more tightly to white patrons, which in turn limited the 
possibilities for collective action in defense of group interests. Squeezed between 
immigrants and the local elite, many Afro-Brazilians migrated from western Sao Paulo to 
the state capital, but even there they met with everyday intimidation and limits imposed 
by the immigrant majority. 
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Table 1 Occupational distribution of male heads of households in 
Sao 
Carlos, 1907, by race and nationality (in percentages) 
 
                                           Brazilians 
Occupation                          black   mulatto  white 
 
1. Rural 
"Agriculturalist" (lavrador)          7.5%    9.6%     27.7% 
Fazenda administration*               0.6     1.8       6.9 
Empreiteiro                           0.8     1.8       1.3 
Colono                               43.5    31.3      21.8 
Rural laborer (camarada)             26.1    27.1       8.8 
Other rural                           3.8     4.2       1.6 
 
2. Urban and mixed rural-urban 
Merchant/profess. **/civil servant    0.5     1.2      11.0 
Artisan/skilled worker                6.1    13.3       7.0 
Carter/coachman                       5.8     1.8       2.1 
Other manual worker                   3.0     6.0       7.4 
Other urban employee                  2.4     1.8       4.4 
Totals***                           100     100       100 
Number of individuals               637     166      1117 
 
                                              immigrants 
Occupation                          Ital.    Port.   Span.   
others 
 
1. Rural 
"Agriculturalist" (lavrador)           5.4%   10.1%    4.1%    
6.7% 
Fazenda administration*                0.7     2.1     1.2     
1.1 
Empreiteiro                            0.5     1.6     0.0     
0.6 
Colono                                66.4    44.7    72.4    
43.3 
Rural laborer (camarada)               5.2     8.3     5.3     
5.6 
Other rural                            0.8     1.6     0.2     
3.4 
 
2. Urban and mixed rural-urban 



Merchant/profess. **/civil servant     5.4     7.8     4.4    
22.5 
Artisan/skilled worker                10.5     7.8     6.5    
14.6 
Carter/coachman                        2.2     2.1     1.0     
0.6 
Other manual worker                    1.9    10.3     4.6     
1.7 
Other urban employee                   0.9     3.7     0.2     
0.0 
Totals***                            100     100     100     100 
Number of individuals               3255     515     413     178 
 
Source: Censo municipal de 1907, Fundacao Pro-Memoria de Sao 
Carlos. 
*Includes administrators, assistant administrators, directors of 
colonos 
and foremen. 
**Includes all those doing primarily mental work. 
***Do not necessarily sum to exactly 100 due to rounding. 
 
Table 2 Race or ethnicity of accused and victim in cases of 
homicide, 
injury, and attempted violence, Sao Carlos, 1889-1914 
(frequencies) 
 
                                     Victim 
Accused          Afro-Braz.  White Braz.  Italian  Other immig.  
Totals 
 
Afro-Brazilian    97          32           17       12           
158 
White Brazilian   67          81           28       26           
202 
Italian           51          43          182       36           
312 
Other immigrant   32          15           22       48           
117 
Totals           247         171          249      122           
789 
 
Source: Sao Carlos police investigations and criminal trial 
records, 
Fundacao Pro-Memoria, Sao Carlos. 
Notes: Table excludes cases involving caboclos and cases of 
sexual 
assault (difficult to distinguish from consensual sex because 
both were 
classified as "defloration"). Cases with multiple accused or 
victims 
weighted to equal the number of victims. Children of immigrants 



classified by parents' nationality. 
 
Table 3 Final outcome (including appeals) in cases of physical 
violence, 
by ethnicity or race of accused and victim, Sao Carlos, 1889-1914
 
                                       Accused 
Victim             Afro-Braz.  White Braz.  Italian    Other 
immigrant 
 
Afro-Brazdian 
  charges dropped   13.0%        7.2%        11.7%      19.4% 
  acquitted         63.0        68.1         66.7       63.9 
  convicted         24.0        24.6         21.7       16.7 
  total (n)        100 (100)   100 (69)     100 (60)   100 (36) 
White Brazilian 
  charges dropped   16.7%       16.0%        30.4%       0.0% 
  acquitted         56.7        72.8         58.7       80.0 
  convicted         26.7        11.1         10.9       20.0 
  total (n)        100 (30)    100 (81)     100 (46)   100 (15) 
Italian 
  charges dropped   27.8%       18.8%        22.8%      13.0% 
  acquitted         61.1        78.1         58.3       82.6 
  convicted         11.1         3.1         18.9        4.3 
  total (n)        100 (18)    100 (32)     100 (180)  100 (23) 
Other in, migrant 
  charges dropped   41.7%       37.5%         2.8%      22.2% 
  acquitted         50.0        58.3         72.2       68.9 
  convicted          8.3         4.2         25.0        8.9 
  total (n)        100 (12)    100 (24)     100 (36)   100 (45) 
 
N=807. Totals do not necessarily add to exactly 100 due to 
rounding. 
Source: Sao Carlos police and court records, 1889-1914, Fundacao 
Pro-Memoria, Sao Carlos. 
Notes: Cases with multiple accused or victims are weighted to 
equal 
number of the accused. Excludes sexual assault, cases involving 
caboclos 
and events attributed to the Mangano bandit gang. Excludes 
unidentified 
aggressors and those who either fled or died before trial. 
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